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MAHAYANA IN THE EKOTTARIKA-AGAMA
ANALAYO

NUMATA CENTER FOR BUDDHIST STUDIES, HAMBURG AND
DHARMA DRUM BUDDHIST COLLEGE, TAIWAN

Abstract

With the present paper I survey passages in the Ekottarika-agama
that reflect Mahayana thought, followed by a more a detailed study
of one of these instances, which involves an occurrence of the term
Hinayana.

Key Words Mahayana, Ekottarika-agama, Buddhist Literature
Introduction

In what follows, I examine passages in the Ekottarika-agama that
show the influence of Mahayana notions.! This Ekottarika-agama,
now extant as entry no. 125 in the Taisho edition, was translated in
the year 384 of the present era by Zhd Fénian (Z4#:&), based on a
text recited by Dharmanandin.? Tts school affiliation has been the

* ] am indebted to Rod Bucknell, Samaneri Dhammadinna, Paul Harrison,
Antonello Palumbo and Bhiksu Kongmu for commenting on a draft version of
this paper. It goes without saying that I am solely responsible for whatever error
may still remain in my presentation.

'T already drew attention to some of the late passages discussed below in
Analayo 2009b.

2 Regarding the suggestion in some later catalogues that the translator was
rather Gautama Sanghadeva, Matsumura 1989: 364 notes that already Unebe in
1970 had observed that the translation terminology of T 125 indicates that this
work was translated by Zhu Fonian, with which Matsumura 1989: 367 concords;
for similar conclusions cf. also Legittimo 2005: 3 note 7, Analayo 2006: 146, and
Nattier 2007: 195 note 48; cf. also Park 2012: 203.
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6 ANALAYO

subject of on-going discussion among scholars, a Mahasamghika
affiliation being the most often proposed hypothesis.?

While the term Mahayana can carry a range of meanings,* what
I intend with “Mahayana” in the present context is predominantly
along the lines of the expression bodhisattvayana, sometimes used
in early Mahayana texts as an equivalent to the term Mahayana.
Besides occurrences of explicit yana terminology — Mahayana,
Hinayana, and references to the three yanas — Ekottarika-agama
passages that reflect the existence of the developed bodhisattva ideal
as a viable path in general would thus fall within the scope of my
definition.> T also consider references to Maitreya as a bodhisattva
and the co-existence of more than one Buddha, found in different
Buddha fields, as relevant to my present purpose.

My approach thus differs to some extent from Lamotte, who
considers a reference to the diamond concentration in an Ekottarika-
agama discourse as reflecting Mahayana influence.® The passage in
question describes how Sariputra, seated in this type of concentration,
remains unhurt when a yaksa hits him on the head. A parallel to this

3 Cf. Mayeda 1985: 102f and for recent contributions Pasadika 2010, Kuan
2012, Kuan 2013a, Kuan 2013b, and Kuan 2013c.

* Cf., e.g., the discussion in Silk 2002.

> While in Analayo 2010a I argue that the beginnings of what eventually was to
become the bodhisattva ideal can be found already in the early discourses, these
beginnings are distinctly different from passages in the Ekottarika-agama that
reflect the existence of the full-fledged bodhisattvayana.

6 In relation to EA 48.6 at T II 793al13, Lamotte 1967: 114 comments that
according to this passage “Sz‘lriputra était entre dans la Concentration du Diamant
(vajrasamadhi), concentration ignorée des anciennes Ecritures, mais figurant dans
la liste des 108 ou 118 samadhi dressée par les Prajiaparamita ... en faisant
intervenir cette concentration, le Sttra de Sz‘lriputra trahit sa dépendance a
I’endroit des Sttra du Grand Véhicule.” Kuan 2013b: 140-149 similarly sees this
passage as reflecting Mahayana thought.
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tale in the Udana speaks simply of him having entered “a certain
concentration”.” Parallels in the two Samyukta-agama translations
do not mention his concentrative attainment, but report that the
Buddha spoke a stanza in relation to this event, highlighting that
Sariputra’s mind was solidly established like a firm rock or that his
mind was like a great mountain.®

In the Ekottarika-agama discourse in question, the expression
“diamond concentration”, 4| &, occurs not only in the Sariputra
episode, but also in the description of another monk who remained
unhurt by a fire while being in this concentration.” In most parallel
versions, the monk in question has entered the cessation attainment.'

The expression “diamond concentration” would seem to be a
natural way of describing the attainment of cessation as a condition
in which one cannot be hurt.!" The notion that a diamond is harder
than any other stone is reflected in a discourse in the Anguttara-

7 Ud 4.4 at Ud 39,22: afifiataram samadhim samapajjitva.
8 SA 1330 T I1 367b26: L>ANfiilf7 B2 and SA2 329 at T 11 485b16: LUK 1.
® EA 48.6 at T I1 793b21.

9 MN 50 at MN I 333,19, MA 131 at T I 620c22, T 66 at T I 864¢19 and D
4094 ju 75b3 or Q 5595 tu 85a7 (cf. the reference to the cessation attainment
in the AbhidharmakoSabhdsya, Pradhan 1967: 75,3). Another parallel, T 67
at T I 867a28, only reports that the monk was in an unspecified concentration
attainment.

' In relation to another such story in Vism 706,13, where a monk who has
entered cessation remains unhurt by a fire that has broken out around him, Griffith
1986/1991: 12 comments that “external events, no matter how dramatic, could
have no effect upon him”, which seems to be indeed a central feature associated
with this attainment. Thus when Kuan 2013b: 148 comments on the description
given in EA 48.6 that “this samadhi is endowed with specific magical potency,
an empowerment typical of the Mahayana meditative traditions”, it needs to be
added that this magical potency seems to be associated with the attainment of
cessation already in early Buddhist texts and is also reflected in the Theravada
commentarial tradition.



8 ANALAYO

nikaya, where the motif of the indestructibility of a diamond serves to
qualify the eradication of all influxes accomplished by an arahant.'?
Thus references to the “diamond concentration” in the Ekottarika-
agama may simply be intending to convey the indestructibility with
which one who has attained cessation was held to be endowed."
The fact that similar ideas can be found in Prajiiaparamita does not
make the idea as such an instance of Mahayana thought.'*

2 AN 3.25 at AN I 124,20, a passage already noted by Frauwallner 1971: 96;
cf. also the Puggalaparifiatti, Pp 30,20 and for further references Analayo 2011a:
301f note 180 and Martini 2011: 178 note 131.

1> Besides EA 48.6, the expression 4 il = i also occurs in the list of outstanding
monks in EA 4.9 at T II 558b29, and in a listing of various concentrations in
EA 42.4 at T 1I 753b13. Both instances are compatible with a reading of this
expression as a referent to the attainment of cessation.

14 Lamotte 1967: 114 gives references to a samadhi qualified as vajropamo, “like
adiamond”,in the PasicavimSatisahasrika Prajiiaparamita,Dutt 1934: 142,12 and
199.,3, and to a samadhi called vajra in the Satasahasrika Prajiiaparamita, Ghosa
1902: 826,13 and 1416,1, which the second instance further explains to be such that
on staying in it one will not be destroyed, vajro nama samadhih, yatra samadhau
shitva na bhidyate. The expression vajropama in the PaficavimSatisahasrika
Prajiiaparamita corresponds to the qualification vajiriipama used in AN 3.25. As
noted by Kuan 2013b: 145 note 26, the Satasahasrika Prajiiaparamitda passage
would convey the senses that one cannot be destroyed or harmed. I find it difficult
to follow Kuan 2013b: 145, however, when he considers this to be a “new way
instead of referring to the final stage of the path to liberation”. The problem I see is
that AN 3.25 does not speak of any samadhi, but only compares the irreversibility
of the destruction of the influxes to a diamond. It seems to me that this motif
would lend itself equally well either to being applied in a physical sense to the
cessation samadhi, or else to refer to a samdadhi that leads to arahant-ship, without
any need of positing one of these two lines of developments as the earlier one. In
fact, considering the application of this motif to the attainment of cessation a “new
way” in contrast to the Abhidharma usage, reflected in the Dhammasangant, Dhs
226,1, or the Jiianaprasthana, T 1544 at T XX VI 922b22 (an idea also reflected in
the AbhidharmakoSabhdasya, Pradhan 1967: 364,15), would require establishing
that these texts are substantially earlier than the Paficavimsatisahasrika and
Satasahasrika Prajiiaparamita.
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My usage of the term Mahayana in the present paper also differs
from a position taken by Kuan and Mizuno,"” who consider the
description of the making of a Buddha image by King Udayana in
the Ekottarika-agama as a distinct Mahayana element.'®

Yet Rowland, in his discussion of the invention of the Buddha
image, does not consider the Ekottarika-agama tale to be evidence of
Mahayana influence.'” Similarly Soper, who in his study of literary
evidence for early Buddhist art in China shows clear awareness
of the intrusion of Mahayana elements in the Ekottarika-agama,'®
does not reckon the tale of the Udayana statue as being itself
distinctly Mahayana. The same is the case for the detailed study
of the Udayana tale and its development by Carter. In spite of her
being clearly aware of the fact that the Ekottarika-agama contains
Mahayana elements,' she does not consider this tale to be distinctly

15 This position is taken by Kuan 2013b: 150-163, based on Mizuno 1996: 436;
my ignorance of Japanese prevents me from consulting Mizuno myself.

1o EA 36.5 T II 706a12; for a study of the fate of what was believed to have been
the Buddha statue made at the behest of Udayana cf. Terentyev 2009.

17 Rowland 1948: 185, instead of proposing a relationship to the Mahayana,
suggests that “the legend may have been invented to support the religious policy
of Kanishka, which included the introduction of the Buddha image”.

18 Soper 1959: 259 comments that “the Chinese translation of the Ekottaragama
... goes beyond any of the other sermon collections in fanciful elaboration. It is full
of marvellous tales ... the details found are frequently those of early Mahayana;
obviously the Sanskrit original was re-worked and greatly altered at a relatively
late date.” Soper 1959: 260 then continues that “one other aspect of the lateness
of the Ekottaragama that helps to explain the Udyana story is its occasionally
shown interest in images.” That is, he clearly considers the interest in images to
be something apart from the Mahayana influences he describes earlier.

1% In the course of her discussion of the passage in EA 36.5, Carter 1990: 6 notes
that “the Ekottaragama appears to be an elaborate Mahayanist[ic] rendering of the
Pali Anguttara-nikaya”, following the indication made by Nakamura 1980/1999:
39 that the Ekottarika-agama preserved in Chinese translation, “which mentions
the ... Mahayana, dharmakaya, and deprecates Hinayana, must have been
composed after the rise of Mahayana, probably in the 2nd or 3rd century A.D.”
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Mahayana. Bareau, who elsewhere in his writings highlights the
existence of Mahayana passages in the Ekottarika-agama,” does
not deem this passage as pertaining to the same category. In his
partial translation and study of the Ekottarika-agama discourse in
question, Bareau explicitly makes the point that the tale of King
Udayana having a Buddha image made is evidently late, but it is not
an instance of Mahayana influence.”! In sum, these scholars, who
have studied this tale in detail, do not consider it to be in any way
representative of Mahayana ideas.

The making of a Buddha image by King ASoka is reported
in texts like the Mahavamsa and the Samantapasadika.* Such a
report would not naturally fall under the category of being evidence
for Mahayana influence. Instead, the making of a Buddha image
appears to be such a general feature of the Indian Buddhist traditions
of the Middle Period that it would be difficult to sustain the position
that it is of Mahayana origin. In his study of inscriptional data for

2 Bareau 1987: 34 points out that “I’Ekottara-agama contient, ici et 1a, des
éléments nettement mahayanistes qui furent insérés assez tard dans le texte ancien
de ce recueil.”

%' In a footnote to his translation of the part of the discourse where King
Udayana brings the Buddha image to the Buddha, apparently in order to get the
Buddha’s approval, found in EA 36.5 at T II 708a27, Bareau 1997: 28 note 25
comments that “il s’agit trés probablement, ici aussi, d’additions tardives, bien
que I’inspiration n’en soit pas mahayaniste.”

22 Mhv 5.94, translated by Geiger 1912: 34, and Sp I 44,5 report that the king
carried out an akkhipija for the image for seven days, which makes it clear that
the tale is about an actual Buddha image being consecrated; for a study of the
consecration of Buddha images cf. Swearer 2004/2007; on early Buddha images
in Sri Lanka cf., e.g., Wikramagamage 2005.
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the early image cult, Schopen does in fact not find evidence for
associating this cult with the Mahayana.”

In sum, it seems to me that references to the diamond con-
centration and to the making of a Buddha image in the Ekottarika-
agama need not be seen as the result of Mahayana influence merely
because these elements feature in some Mahayana texts. It can be
problematic to employ the term Mahayana as such a broad rubric
that it includes even topics like diamond concentration and the
making of a Buddha statue; this is exemplified, for instance, in the
example of Subhiti. On adopting a wide definition of Mahayana, his
prominent role as an interlocutor of the Buddha in Prajiiaparamita
literature could be considered a distinct Mahayana element. Yet it
would make little sense to consider a Pali discourse in the Anguttara-
nikaya, where Subhuti appears as an interlocutor of the Buddha,* as
being for this reason in some way influenced by the Mahayana.

2 After a survey of relevant inscriptions, Schopen 2001/2005: 115 notes that
“there is still nothing identifiably Mahayana in any of these records dealing with
the early image cult. None of these inscriptions, for example, makes any reference
or allusion to ‘la résolution de devenir des Bouddhas’, which should be the single
most important and defining characteristic of any early Mahayana.” Schopen
2001/2005: 116 then even goes so far as to conclude that “the impression left
by these inscriptional records [is] that the early Mahayana was neither involved
with nor even interested in the early cult of images.” Kuan 2013b: 160, however,
attributes the absence of inscriptional references to the fact that the members of the
early Mahayana were still part of the various nikayas, and then p. 161 proposes,
based on textual evidence, that “the Mahayanists may have been the first to allow
or even advocate the making of ‘Buddha’ (not ‘Bodhisattva’) images.”

2 AN 11.15 at AN V 337,12. Besides his role as a protagonist in this discourse,
Subhiti also occurs in the listing of eminent disciples, AN 1.14.2 at AN I 24 8f
and its parallel EA 4.8 at T I1 558b16; he is referred to in MN 139 at MN 111 237,15
and its parallel MA 169 at T I 703c8; he is described as sitting in meditation in Ud
6.7 at Ud 71,3; and he speaks a stanza in Th 1.
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Thus for my discussion of Mahayana elements in the Ekottarika-
agama, I adopt a more stringent definition of the term Mahayana
that does not include practices like the diamond concentration and
to the making of a Buddha image under its rubric.

Mahayana Passages

An instance that does fall within the category of what 1 would
consider as being directly related to Mahayana ideas is an occurrence
of the term Hinayana, which I will be discussing in more detail later
on in this paper. The discourse in question, found among the Fours
of the Ekottarika-agama, expounds four unthinkable matters in
relation to the Tathagata which, as the Buddha explains to Sariputra,
Hinayanists are unable to understand.”® In the beginning part of
this discourse, Sariputra discourses on the four pratisamvids to the
monks, followed by referring to various other sets of fours, which
would have earned the discourse a placing among the Fours.”® The
discourse gives the impression that its beginning parts, as well as
perhaps the bare reference to the four unthinkables, could stem
from an early discourse or earlier discourses by Sariputra on sets
of four. These appear to have been subsequently reworked into the
discourse as it now appears, in the course of which elements that
reflect Mahayana thought became part of the text.”” As a result of
this apparent development, the Buddha himself is shown to employ

> EA 26.9 at T 11 640a4: Gnzkefg PUAT] Bagd, I8/ N ATREA.

2% EA 26.9 at T Il 639a25. The respective uddana at T 11 643a24 refers to
Sariputra and thus gives the impression that some instruction by Sariputra would
have been the original nucleus of the discourse.

27 Another Mahayana element in EA 26.9 can be found at T I 639¢25, according
to which a former Buddha in the distant past had established innumerable beings
in the practice of the three vehicles and in the avaivartika stage, 57 &R R EE=

Fels, ATEANIBEHIER .
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the derogatory expression Hinayana — an entertaining element in a
text that the ancient Chinese audience would have considered to be
a Hinayana scripture — and Sariputra appears almost in the role of
being a disciple of the Mahayana.*

While the Hinayana occurs only in this discourse, the
employment of yana terminology can be found in several Ekottarika-
agama discourses. One such instance reports how MahakaSyapa,
on being told by the Buddha to give up his undertaking of the
ascetic practices, refuses to comply. The Ekottarika-agama actually
has two versions of this tale, found in the Chapter on Ones and
the Chapter on Sevens,” which show some narrative differences.*
The discourse on Mahakasyapa’s refusal found among the Ones
concludes with the Buddha praising the undertaking of the ascetic

% According to Migot 1952: 486-491, this is precisely the role of Sariputra in
several Mahayana texts.

2 EA 12.6 at T II 570a23 and EA 41.5 at T 1I 746a21. Other parallels are SN
16.5 at SNI1202,6, SA 1141 at TI1301c7 and SA2 116 at T 11 416b8. A study of
EA 12.6 is at present under preparation. EA 12.6 is allocated to the Ones, which
could be related to the indication at the outset of the discourse at T II 570a25 that
Mahakasyapa took only one meal in a single session, —@&—4£; in the case of
EA 41.5 a rationale for inclusion among the Sevens could be a reference at T II
746b23 to monks of the future who give up seven kinds of practices, 2 7.

% The two versions are in fact located at two different places, as EA 12.6 at
T II 570a23 takes place in the Squirrels’ Feeding Ground in the Bamboo Grove
at Rajagrha, while EA 41.5 at T II 746a21 has as its venue Anathapindada’s
Park, Jeta’s Grove, at Sravasti. EA 12.6 at T II 570b6 differs from its parallels
by reporting that MahakasSyapa explained his refusal by indicating that he would
have become a Pratyekabuddha if the Buddha had not reached full awakening.
EA 41.5 at T II 746b9 and 746c13 differs from the other parallels to SN 16.5 by
recording the Buddha predicting what will happen a thousand years after his death
and requesting that Mahakasyapa remains in the world until the coming of the
Buddha Maitreya; on this notion cf., e.g., Deeg 1999. This may well be why Kuan
2012: 187 comments that EA 41.5 “is too different to be counted as a parallel” to
EA 12.6,SN 16.5, SA 1141 and SA? 116.
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practices as leading to stream-entry, once-return, non-return and the
awakening of the three vehicles.> This praise gives the impression
that what originally may have only been a listing of the four stages of
awakening might have been changed, with the reference to the arhat
being replaced by a reference to the three vehicles. Such references
to the three vehicles are frequently found among discourses in the
Ekottarika-agama >*

The three vehicles occur also in a discourse that describes various
aspects of keeping the observance day, when the faithful lay disciple
temporarily adopts the type of conduct observed always by arhats,
such as celibacy, etc. One of these various forms of conduct concerns
not using eight types of special seats that are not used by arhats.
Three of these seats are the “Buddha seat”, the “Pratyekabuddha
seat” and the “arhat seat”.’> The listings of seats in the parallel
versions have no comparable reference,* giving the impression that
the seats of those who follow the three vehicles could be an addition
to the Ekottarika-agama discourse. This apparent addition seems to
have been done without proper examination of the context, with the
result that the discourse describes arhat seats that arhats do not use.

The Ekottarika-agama also reports an instruction by the Buddha
that the monks should have an attitude of gratitude and benevolence
for those who give them alms. The instruction is then followed by a

3 BA 12.6 at T I1 570b16: i{ZBFEIE, Hibedr, FIARE, =RZiH.

2 EA 1atTII550b29, EA 3.3 at T I 554¢27, EA 24.6 at T 11 625¢15, EA 26.9
at T IT 639¢25, EA 32.1 at T II 674a7, EA 43.2 at T 11 757a13, EA 455 at T I
773223, EA 48.3 at T 11 788¢26 and EA 48.5 at T 11 792b12.

3 EA 24.6 at T I1 625¢5: e, ¥ SO, BT s)aE ... Bl 5 ENTELL /AR a
reference to the =3 is then found a few lines below, T II 625¢15. It is unclear to
me what these three seats might be referring to.

3 AN 3.70 at AN 121224, MA 202 at T1771a3, T 87 at T1911b7,T88 at T 1
912b27 and T 89 at T1913b15.
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set of stanzas. One of the stanzas indicates that through giving one
will accomplish Buddhahood and be endowed with the thirty-two
marks .

In the early discourses found in the other Agamas and in the
Pali Nikayas the function of the thirty-two marks is to provide
visible evidence for contemporary brahmins to verify the Buddha’s
claim to awakening. Thus, from the perspective of these discourses,
concern with the thirty-two marks is something characteristic of
brahmins who are not yet followers of the Buddha and who need
some aid that accords with their notions of spiritual accomplishment
in order to gain sufficient faith to approach the Buddha and hear his
teachings.*® The idea that a disciple of the Buddha would aspire to
have the same marks as part of a wish to accomplish Buddhahood is
a later development that reflects a developed bodhisattva ideal.

Another discourse addressed to Anathapindada takes up the
topic of giving and culminates in the Buddha praising the eminent
householder for giving to all equally and thus with the mental
attitude of a bodhisattva.’” Behind this praise also stands an already
developed notion of the path of a bodhisattva and of the proper kind
of attitude with which a lay bodhisattva should undertake the practice

% EA 10.3 at T II 564b16: fifitiflifhi&, —+ —AHH. The uddana related to
this discourse confirms that the main topic was recollecting [with gratitude] the
alms [one has received], T II 566a22: £548 (adopting the variant 18 instead of
), which is the topic taken up by the Buddha in the initial question that sets the
direction for the rest of the discourse, EA 10.3 at T 11 564a19: ‘& 2= {a] #F8 8 it 322

3 Cf. in more detail Analayo 2011a: 529.

7 EA 10.5 at T 11 565220: #if%, ik, RFH, WL, BOR— R
Hjiti; the uddana at T 11 566a22 just notes that the present text is one of two
discourses on dana, Jiti. Eulogies of giving with the attitude of a bodhisattva can
also be found in EA 48.5 at T II 792c17 (a discourse which also mentions the
three vehicles, T II 792b12f and 792¢9, and which concludes by reporting that the
householder protagonist of the discourse attained stream-entry by just looking at
the Buddha, T 1T 792¢28) and in EA 52.6 at T II 826b25.
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of giving. The Ekottarika-agama is not concerned only with lay
bodhisattvas, however, as the path of a monastic bodhisattva stands
in the background of another discourse. This discourse highlights
great compassion as the power of the Buddha, followed by exhorting
the monks that they should also cultivate great compassion.*® The
bodhisattva path in general then manifests in another discourse in
the Ekottarika-agama, according to which one of the deeds that a
Buddha will necessarily accomplish is to make beings cultivate the
bodhicitta .

A term reflecting a mature stage of the bodhisattva ideal can be
found among the Twos of the Ekottarika-agama. The discourse in
question begins by praising the caring for one’s father and mother
and concludes with an injunction to the monks that they should train
in always recalling their filial duty and in caring for their father
and mother.* This final instruction gives the impression that the
reason why this discourse came to be placed among the Chapter
on Twos was because it referred to these two, namely one’s father
and mother. This does not hold for the preceding section of the
discourse, however, since after the initial instruction to care for

3% EA 38.1 at TII 717025 &k, h, ®&MBATHAZERE, W2, bk,
B AEJEZE. The parallel AN 8.27 at AN IV 223,16 does not refer to compassion at
all, let alone “great compassion”, a notion not found in the Pali discourses, but
only in later Pali literature, cf., e.g., Patis I 126,17, where this refers to a quality
of the Buddha, not to something his disciples should cultivate.

¥ EA35.2at TI1699a7: ARHEH R, 955 B L and EA 36.5 at TI1 703b18:
R, SRR, EA 245 at T 11 622¢14 speaks of guiding worldlings
so that they become established in the practice of a bodhisattva, &t FLJe A 372 #
47. In each discourse this is one of five aspects that accompany the appearance
of a Tathagata in the world; for a comparable listing of five such aspects in the
Mahavastu, cf. Senart 1882: 51,3. EA 35.2 then concludes with the Buddha
enjoining the monks that, for this reason, they should have an attitude of maitr7
towards the Tathagata.

9 EA 20.10 at T 601a7: 4 LbE, W &FEMEFACH:, W2, Ethm, &1E
o3
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one’s parents the discourse presents as an alternative the caring
for an ekajatipratibaddha bodhisattva, that is, a bodhisattva who
is only only one lifetime away from becoming a Buddha.*' Since
this concept does not occur in the final instruction, it could well be
that this concept was subsequently added to an original treatment
that really was only concerned with the topic of caring for one’s
parents..

The notion of the bodhisattva’s path to Buddhahood stands also
at the background to a discourse found among the Fours. In reply to
a question by the bodhisattva Maitreya, the Buddha expounds four
things to be undertaken by a bodhisattva mahdasattva for the purpose
of accomplishing the six paramitas.** Here the ideas inherent in the
above-mentioned discourse to Anathapindada find a more explicit
formulation, with the difference that this appears to be a discourse
on its own right, not a case of a reworking of an earlier discourse.*

“ EA 20.10 at T II 601ad: ZE{ETFE 2. In regard to the present
instance, Huyén-vi and Pasadika 2002: 49 note 4 comment that “here, as in
numerous other places, there is ample evidence in EA for Mahayana influence”.
Another occurrence of the same concept in the abbreviated rendering #fi 8 &
makes its appearance in EA 42.3 at T Il 749¢15; for a Sanskrit fragment parallel
cf. Waldschmidt 1948/1967: 148.

4 EA 27.5 at T 1I 645b3, which has already been noted as one of several
instances of “definite Mahayanist influences” by Harrison 1997: 280.

4 At times Maitreya does, however, occur as part of what looks as if it could
be the result of a reworking of an early discourse. An example is the listing of
the eight thoughts of a great man in EA 42.6, which at T Il 754b17 illustrates the
quality of making an effort with the example of Maitreya bodhisattva’s striving
for thirty aeons in order to become a Buddha. The parallels AN 8.30 at AN IV
234.7 and MA 74 at T 1 541¢24 instead explain the quality of energy by describing
the effort to overcome what is unwholesome and develop what is wholesome,
cf. also T 46 at T I 836a24. This makes it quite possible that the reference to
Maitreya in EA 42.6 is the result of a reworking of the discourse; in fact, the other
seven qualities do not receive a detailed illustration in EA 42.6 comparable to the
passage on Maitreya. Another instance where Maitreya occurs as an illustration of
making an effort is EA 20.6 at T II 600a20.
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A case that gives the impression that an early discourse has been
expanded with later material can be found among the Sixes. In this
case, the first part of the discourse appears to be a product of later
times. The discourse begins with the Buddha seated on a golden
lotus flower with a stalk made of the seven jewels.** After some
narrative episodes, Mahamaudgalyayana eventually visits another
Buddha in a different Buddha field.** He then leads five hundred
monks from that other realm to Sakyamuni Buddha, who gives them
a teaching. This teaching is a basic exposition of the six elements
and the six sense-spheres that culminates in the eradication of the
fetters and underlying tendencies and the attainment of Nirvana.*®
The Buddha then asks Mahamaudgalyayana to lead the five hundred
monks back to their realm and the discourse concludes with the
Buddha praising Mahamaudgalyayana for being foremost among
his disciples in supernatural power.*’

Besides narrative details like the Buddha being seated on
a golden lotus, the existence of another Buddha is an obvious

#“ EA 372 at T 709a2: AL TE, L HHE.
“ EA 37.2 at T IT 709¢28.

4 EA 372 at TII 710b13.

47 EA 372 at TII 710c2.

&
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indication for a late stage in the development of Buddhist thought.*
In contrast to these late elements, the instruction given to the five
hundred monks reads like any other early discourse and thus might
have been the text that was originally found in this section of the
Ekottarika-agama .

“ Early Buddhist doctrine holds that only one Buddha at a time can be found
in the world; cf., e.g., MN 115 at MN III 65,14 and its parallels MA 181 at T I
724al, T 776 at T XVII 713b18, T 1537 at T XX VI 502b14, D 297 sha 300a7 or
Q 963 lu 329a4, D 4094 ju 188b3 or Q 5595 ru 215b2. Another reference to this
impossibility can be found in DN 19 at DN II 225,3 and its parallels DA 3 at T I
31al5 and the Mahavastu, Senart 1897: 199,10; further occurrences can be found
in DN 28 at DN III 114,23 and its parallel DA 18 at T179a7, as well as in AN 1.15
at AN I 27,36. According to Guang Xing 2005: 62, however, “’contemporaneous
Buddhas’ are mentioned many times in the extant Chinese translations of the
Agamas such as the Dirgha, the Samyukta and the Ekottara”, page 205 note 49
giving the following references in support of his suggestion: “*Dirghagama: T1,
76¢, 163b, 255b; *Samyuktagama: T2, 131a, 322a, 410a; *Ekottaragama, T2,
708c-710a, 773a”. While the first of the two references to the Ekottarika-agama
given by him is to EA 37.2, the discourse under discussion at present, a perusal
of the other references brings to light that they do not support the claim made:
DA 18 at T 1 76¢20, T 18 at T I 255b9, SA 498 at T II 131al, SA 1188 at T
II 322a22, and SA2 101 at T II 410a20 refer to “Buddhas of past, future, and
present” with the expressions #2%, Ak, BIAEFEDE; or 2, EHK, SHIERE
s or IBESFIESE, KORAGED, BAEML: or =Mk, The same expression is
found in their parallels DN 28 at DN III 100,23 and SN 47.12 at SN V 160,15:
atttanagatapaccuppannesu ... sammdasambuddhesu, while SN 6.2 at SN I 140,11
takes the form: ye ca atita (C*: cabbhatita) sambuddha, ye ca buddha anagata, yo
cetarahi sambuddho (singular!). A similar reference in T 5 at T 1 163b8 to i<,
WA, BFEFH P has no counterpart in the corresponding part of DN 16 at DN
IT 93,11; nevertheless the point made in T 5 is simply that all beings are mortal,
even Buddhas of past, future and present times). EA 45.5 at T II 773a25 also just
speaks of Buddhas of the three times, = {5, although its lateness is evident in
the fact that it proclaims they all teach the three yanas, i =32 1. None of
these references to Buddhas of the three times implies a substantial difference in
doctrinal outlook compared to the Pali discourses. EA 37.2 is the only one out of
these passages that does reflect the notion that Buddhas can exist simultaneously.

4 EA 37.2 at T II 709al7 reports a contest in supernatural powers between
Sariputra and Mahamaudgalyayana, a tale that is quoted in T 2121 at T LIII 73a29.
T 2121 at T LIII 73c1 indicates that at the time of quotation this story was found
in the 27th fascicle of the Ekottarika-agama, whereas now EA 37.2 is in the 29"
fascicle; for a study of such quotations from the Ekottarika-agama in T 2121 cf.
Su 2013.
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The selected passages surveyed so far are at times far removed
from early Buddhism.” A setting where the Buddha expounds the
course of action to be taken by a bodhisattva is something foreign
to the early discourses, which also do not yet know the notion of
needing to accomplish certain qualities reckoned as paramita.”!
Besides, in the early discourses the person qualified as a bodhisattva
is usually Sakyamuni Buddha in the time preceding his awakening,
not any of his contemporaries.”> Thus a setting where the Buddha
addresses a bodhisattva is a foreign element in early Buddhist
thought.

Lateness is also fairly evident in the way the protagonists in
the above surveyed instances are described. Thus Anathapindada
has become a good lay bodhisattva, Sariputra receives teachings
that are beyond the ken of Hinayanists and Mahamaudgalyayana
teleports monks from another Buddha field so that they can receive
teachings from Sakyamuni Buddha, who makes others cultivate
the bodhicitta, tells his monks to care for the ekajatipratibaddha
bodhisattva, and also teaches the six paramitas to the bodhisattva
Maitreya. The same change of perspective involves Ananda as well,
whom the introduction to the Ekottarika-agama depicts as reflecting
that those who have no faith in the practice of bodhisattvas are
fools.>

5 On the probable date of closure of the discourses in the four Pali Nikayas, as
far as doctrinal developments are concerned, cf. Analayo 2012a.

5! For a survey of different listings of these qualities cf., e.g., Har Dayal
1932/1970: 165-269.

52 On the beginning stages in the evolution of the Maitreya motif cf. Analayo
2010a: 95-113.

% EA 1 at T II 550a29: P/ [ BRA 24 FEZITBAME. The present quote,
as well as the one below, show a stylistic feature noted by Nattier 2012: 10, where
the introduction throughout uses “seven-character verse; elsewhere Zhu Fonian
uses five-character verse, with rare instances in four characters.”
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The introduction in fact already has most of the Mahayana
concepts mentioned above. Besides an occurrence of Maitreya, who
has come down from heaven to applaud Ananda’s recitation at the
first sangiti,>* one can find references to the six paramitas,> to the
three vehicles,* to the wish of becoming a Buddha like Sakyamuni,’’
to bodhisattvas, and to the Mahayana.”® Particularly telling is a
passage in the introduction where the mahdsattva Maitreya tells
the bodhisattvas of the present auspicious aeon that they should
encourage all kulaputras and kuladhitas to memorize and recite
the teaching of the Ekottarika and spread it widely so that gods
and men will receive it respectfully. Once this has been said, devas,
humans, gandharvas, asuras, garudas, mahoragas, and kimnaras
each declare that they will afford complete protection to the good
man or good woman who memorizes and recites the teachings of
the Ekottarika and spreads them widely, so that they will not be
discontinued.*

s+ EA 1 at T I 550a10: Sl fm sk 2.

5 The six paramitas are listed at EA 1 at T II 550al3, followed by a more
detailed exposition of their significance.

% EA 1 at T II 550b29 refers to the three yanas, =€, and at T II 551a20 lists
the teachings of each yana individually, =2 %, MEE#h, HERZ 2.

ST BA 1 at TII552b10: A& E, M§anfEd .

% EA 1 at T II 550a12: 3 5 5 # K3 . Two more reference to the Mahayana
can be found in the introduction at T II 550b4 and 550c¢10; one reference occurs
outside of the introduction in EA 19.8 at T I 595b13. Together with the reference
to the Hinayana mentioned above, these occurrences testify to a fully developed
stage in the formation of Mahayana self-identity and polemics.

% BA 1 at T 1T 550c23: S, Skt BHhaasms . WEBERe R
T, Wk, JHERZIRE Rk, B, R AEIT, UGN, RER,
WA, HCESRT, BTZEfe, (EAEE, FEEIRE), BRCARESE, &80T REFHLE
RERT, BN, RS-k, BN, &4 (adopting the
variant FE{RH)) instead of EE M),
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The similarities between this passage and the way Mahayana
texts tend to ensure their own preservation is striking.®® 1In this
way, this passage exemplifies an agenda evident throughout the
introduction to present the Ekottarika-agama as something so special
that its transmission to future generations has been recommended to
bodhisattvas by none less than Maitreya, the one who is about to
become the next Buddha. Such a transmission then can safely be
expected to take place under the benevolent protection of a range of
various extraordinary beings.

In sum, the Ekottarika-agama shows clear signs of having
integrated material of a Mahayana orientation. While a full study of
all the passages mentioned above is not possible within the confines
of an article, in what follows I will examine one example, namely
the reference to the Hinayana.

Before examining this reference, however, I would like to note
that the FEkottarika-adgama at times contains presentations that
appear to be earlier than their Theravada canonical counterparts.®!
In other words, my presentation is not meant to give the impression
that the Ekottarika-agama is late in its entirety.

% Nattier 2012: 13 notes similarities between the reference in the above
quoted passage to the promise of protection to the good man or good woman
who memorizes and recites the Ekottarika-agama, 355 ... %R T, #&
A, 35, and a similar passage in Moksala’s Larger Prajiaparamita, T 221 at
T VII 43¢9: {LEE#EEHD T, B ... #3. Another similarity between
these two works, noted by Nattier 2012: 14, concerns Ananda’s advising Uttara to
memorize and recite the Ekottarika-agama well, EA 1 at T II 551al: "§ 2%, %
JiEH (adopting a variant without /), where in T 221 at T VIII 105a3 Ananda is
told in similar terms to preserve this text, & 2% ... 0.

61 Kuan 2009: 172 explains that the Ekottarika-agama “is profoundly influenced
by the Mahayana, but it nevertheless contains very old sources, some of which may
be more original than their parallels in other recensions”; cf. also Bareau 1987:
36f. For a few case studies where Ekottarika-agama discourse have preserved
presentations that seem to be earlier than their Pali discourse parallels cf. Analayo
2006, Analayo 2009a, Analayo 2010b, Analayo 2011b and Analayo 2011c.
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A Reference to the Hinayana
The passage that employs the term Hinayana reads as follows:

“Sariputra, you should know that there are four unthinkable
things of the Tathagata that the Hinayanists are unable to
understand. What are the four? The world element is unthinkable,
living beings are unthinkable, nagas are unthinkable, and the
domain of the field of a Buddha is unthinkable. Thus, Sariputra,
there are four unthinkables.”®

That the domain of a Buddha and his knowledge are beyond being
comprehended by others is a recurrent theme in Buddhist texts.
According to the Sampasadantya-sutta and its Dirgha-agama
and Samyukta-agama parallels, Sariputra had to admit that the
virtue, wisdom and liberation of past, present and future Buddhas
were beyond his ken.®* As the Cilahatthipadopama-sutta and its
Madhyama-agama parallel clarify, to know the Buddha’s wisdom
one would have to be his equal.*

The same theme continues in Mahayana works such as, for
example, the Saddharmapundartka-siitra, according to which the
Buddha informed Sariputra that the knowledge of a Buddha is
profound, difficult to understand, and difficult to comprehend.®

2 £426.9 at T II 640a4 SR ER, WA PRI EES, JENRATHER,
HVTF’&IEP T FRE B 5% (adopting a variant that adds F after {H), S/E A A[ &
i, BEATTEGRE, PR ERE, &R, SRS, AT .

6 DN 28 at DN 111 99,15, DA 18 at T 1 76¢6 and SA 498 at T II 130c15.
¢ MN 27 at MN I 175,23 and MA 146 at T 1 656b1.

% Kern and Nanjio 1884/1992: 29,1: atha khalu bhagavan ... ayusmantam
Sariputramamantrayate sma: gambhiram Sariputra durdrSam duranubodham
buddhajiianam.
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This indication is followed by clarifying that such knowledge
is beyond the ken of arahants as well as of bodhisattvas.®® The
Suvarnabhdasottama-siitra proclaims that the domain of a Buddha
is unthinkable,”” and Tathagatas are without equal, similar to the
reasoning proposed in the Cilahatthipadopama-sutta and its
parallel. The Suvarnabhdasottama-siitra then declares that all beings
are indeed unable to know the infinite qualities of a Buddha.®® Again,
according to the Sukhavativyiitha only a Buddha can understand the
qualities of a Buddha, unlike devas, ndagas, asuras, yaksas, disciples
or even Pratyekabuddhas.®

Rawlinson (1977: 8f) distinguishes between the idea in these
passages that all beings are unable to know the qualities or domain
of a Buddha and what he identifies as a later development, where
the possibility of such knowledge is attributed to bodhisattvas. An
example noted by him is the Rastrapalapariprccha, which reports

® Stanza 2.8 in Kern and Nanjio 1884/1992: 31,7: ye capi te lokavidusya
Sravakah krtadhikarah sugatanuvarnitah, ksinasrava antimadehadharino na tesa
visayo ‘sti jinana jiiane, which thus indicates that the knowledge of the Victor is
beyond the domain of the disciples of the Knower of the World, who have done
their duty and are praised by the Well-gone One, who have eradicated the influxes
and bear their last body. Stanza 2.17 in Kern and Nanjio 1884/1992: 32,11:
avivartika ye bhavi bodhisattva analpaka yathariva gangavalikah, ananyacittasca
vicintayeyustesam pi casmin visayo na vidyate, which in continuous reference
to this knowledge proclaims that it does not fall into the domain of irreversible
bodhisattvas as many as the sand in the Ganges who might [try to] examine it with
a mind free from distraction.

7 Stanza 2.23, Nobel 1937: 17,13: acintyam buddhavisayam asamas ca
tathagatah.

 Stanza 3.68, Nobel 1937: 36.9: buddhasya guna hy ananta, na Sakya jiiatum
khalu sarvasattvaih.

® Fujita 2011: 77,1: buddho hi buddhasya guna prajanate na
devanagasurayaksasravakah pratyekabuddhana pi ko gatipatho.
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that a particular bodhisattva was indeed able to know the domain
and the knowledge of the Buddha.”

The FEkottarika-agama passage quoted above reflects a
developmentin this direction, since the specification that Hinayanists
are unable to understand qualities related to the Tathagata would
imply that those who are not Hinayanists stand a chance of
understanding them. That is, this reference to the Hinayana appears
to belong to a stage of development that is not yet attested in the
passages mentioned above from the Saddharmapundarika-sitra,
the Suvarnabhdsottama-siitra and the Sukhavativyiha. This is a
significant indication that the Ekottarika-agama passage testifies to
a developed stage of doctrinal evolution of Mahayana thought. In
fact, already the very occurrence of the term Hinayana on its own is
a clear sign of lateness.”!

Elsewhere in the same section of Fours in the Ekortarika-agama,
in which the above passage is found, another discourse takes up the
four unthinkables in nearly the same terms.”” After indicating that
the Buddha was staying at Jeta’s Grove, where he addressed the
monks, the relevant passage runs as follows:

" Finot 1901: 4.9: atha khalu pramodyardjo bodhisattvo mahasattvo ...
acintyam  buddhagocaramanuvicarayamanah,  sarvadharmadhatuprasrtam
tathagatajiianamanucintayamanah, asamasamam buddhavisayam
sampasyamanah, according to which the bodhisattva Pramodyaraja, the great
being was considering the inconceivable range of the Buddha, reflecting on the
knowledge of the Tathagata which spreads over the entire Dharma element, and
inspecting the unequalled domain of the Buddha.

" Harrison 1987: 80 notes that in early Chinese translations of Mahayana
discourses the term hinayana occurs only rarely.

2 EA 29.6 at T II 657a19: 15 U AT B 5% (adopting the variant 7% instead

of ). =fIFM? RAAREE, HFAEGE, EEATEE, PhBIsAA
ATRGE, FTLUAE? AN RS RS R
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“There are four things that are after all unthinkable. What are
the four? Living beings are unthinkable, the world element is
unthinkable, the field of nagas is unthinkable, and the sphere of
the field of a Buddha is unthinkable. The reason is that this is of
no use for progress to the complete cessation of Nirvana.”

The discourse then continues by providing a more detailed exposition
of the four unthinkables.” According to a parallel to this discourse
in the Anguttara-nikaya, thinking about the four unthinkables will
even lead to madness:™

“Monks, there are these four unthinkables, which one should not
think about; thinking about them one will partake of madness or
frustration. What are the four?

7 In relation to the fourth unthinkable, EA 29.6 at T Il 657b20 brings up the
topic of the life span of a Tathagata: {1213 B H? ILIRA AT K. This is the
topic that immediately precedes the reference to the Hinayana in EA 26.9 at T II
640a3: SR1ESA ARREHIUN A #24r=4. The exposition on the four unthinkables
recurs also in the 43T &5, which shows awareness of the formulation in EA
26.9, as in relation to the fourth unthinkable T 1507 at T XXV 31b14 mentions the
inability in this respect of the two yanas, — I ANGERELE. As already pointed out
by Mori 1970: 456, after the completed translation of the Ekottarika-agama, “the
commentary was done later consulting the former’s translation already made for
their mutual concord”. Nattier 2012: 15 comments that T 1507 “originally thought
to be a translation of a commentary on an Ekottarikagama .... appears, at this
point, to be a commentary on T125 itself”; cf. also Analayo 2013: 36 note 108 and
40 note 114 for instances corroborating that T 1507, in the form it is now extant,
reflects a version of T 125 that already had incorporated passages that appear to
be later additions.

™ AN4.77 at AN1180,13: cattar 'imani, bhikkhave, acinteyyani, na cintetabbani;
yani (following B¢, C¢ and S¢ against E®: yanici) cintento ummadassa vighatassa
bhagrt assa. katamani cattari? buddhanam, bhikkhave, buddhavisayo acinteyyo,
na cintetabbo; yam cintento ummadassa vighatassa bhagt assa. jhayissa,
bhikkhave, jhanavisayo acinteyyo, na cintetabbo; yam cintento ummadassa
vighatassa bhagt assa. kammavipako, bhikkhave, acinteyyo, na cintetabbo; yam
cintento ummadassa vighatassa bhagr assa. lokacinta, bhikkhave, acinteyya, na
cintetabba, yam cintento ummadassa vighatassa bhagr assa.imani kho, bhikkhave,
cattari acinteyyani, na cintetabbani; yani cintento ummadadassa vighatassa bhagrt
assa ‘ti.
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“Monks, the Buddha-domain of Buddhas is unthinkable, which
one should not think about; thinking about it one will partake
of madness or frustration. Monks, the domain of absorption of
one who is meditating is unthinkable, which one should not
think about; thinking about it one will partake of madness or
frustration. Monks, the result of karma is unthinkable, which
one should not think about; thinking about it one will partake
of madness or frustration. Monks, thinkings about the world are
unthinkable, which one should not think about; thinking about
them one will partake of madness or frustration.

“Monks, these are the four unthinkables, which on should not
think about; thinking about them one will partake of madness
or frustration.”

Another parallel is found in Samathadeva’s compendium of
discourse quotations from the Abhidharmakosabhasya, preserved
in Tibetan translation:”

“As for these four unthinkable topics, thinking about them will
lead to madness, confusion and an agitated mind. What are
the four? Thinking about the self, thinking about the world,
the ripening of the deeds of beings, and the Buddha-field of
Buddhas.”

> D 4094 ju 100a4 or Q 5595 tu 114b2: bzhi po ’di ni bsam gyis mi khyab
pa’i gnas te, bsam par byed na smyo bar ’gyur zhing mgo rmongs pa dang sems
g.yengs ba thob par ’gyur ro. bzhi gang zhe na? bdag bsams pa dang, ’jig rten
bsam pa dang, sems can gyi las kyi rnam par smin pa dang, sangs rgyas rnams
kyi sangs rgyas kyi yul lo. The passage provides the canonical context for the
following quote in AbhidharmakosSabhasya 2.62, Pradhan 99,10: acintyo hi
buddhanam buddhavisaya; cf. also Pasadika 1989: 46 (§138).
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In addition to the three parallels translated above, a discourse in the
Samyukta-agama takes up one of the four unthinkables mentioned
in the other versions. This discourse indicates that thinking about
the world will not result in wisdom and awakening, and does not
accord with Nirvana.”

Judging from these discourses the point of setting out the
four unthinkables was to demarcate topics not fit for reflection, as
thinking about them would not lead to Nirvana or could even result
in madness.”” With the Ekottarika-agama passage on the Hinayana,
however, the four unthinkables become something worthy of
reflection for those who are not adherents of the Hinayana.

According to a standard pattern typical for orally transmitted
discourses and found repeatedly in the Pali discourses and their
Agama parallels, an introductory statement of the type “there are
so and so many of such and such a quality” (e.g., “there are four
unthinkables”) will be followed by a detailed explanation, after which
the introductory statement will be repeated in a similarly worded

76 SA 407 at T II 109a3 indicates that thinking about the world does not [result]
in enriching one’s purposes, does not [result] in enriching the Dharma, does not
[result] in enriching the holy life, does not [result] in wisdom, does not [result] in
awakening and does not concord with Nirvana, [ EMfEAE R SELS, FEIEEELS,
A TR, AR, ARRE, AR

" The notion of a particular topic leading to going mad and becoming
mentally disturbed acquires a somewhat different dimension in a passage in the
Vajracchedika Prajiiaparamita, Harrison and Watanabe 2006: 132, where such
effects are associated with the attempt to describe the quantity of merit to be
acquired. Harrison 2006: 152 note 79 comments that “the likely point here ...
seems to be that it is those beings who are to take up the Vaj in the last days who
would become unhinged by their excitement at the prospect of their future gains if
they were to be spelled out in full.” In other words, while in the discourse passages
quoted above the notion of going mad serves a warning, in the Vajracchedika
Prajiiaparamita passage it functions as an encouragement.
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concluding statement of the type “these are the so and so many of
such and such a quality” (e.g., “these are the four unthinkables™).”
In the passage under discussion, however, the concluding statement
does not repeat the full introductory statement. Placing the two side
by side, the introductory and concluding statements read:

“Sariputra, you should know that there are four unthinkable
matters of the Tathagata that the Hinayanists are unable to
understand.”

“Thus, Sariputra, there are four unthinkables.”

The conclusion does not relate the four unthinkables to the Tathagata,
nor does it mention the Hinayana. This makes it probable that the
Hinayana remark was added in a written medium. Had such an
addition happened during the oral transmission of the Ekottarika-
agama, prior to its translation, it can safely be assumed that both
statements would have been affected. Since during oral transmission
the reciter(s) would naturally tend to repeat the full statement just
recited earlier, the conclusion would have read like this: “Sa‘lriputra,
these are the four unthinkable matters of the Tathagata that the
Hinayanists are unable to understand.”

The impression that an addition took place in the written
Chinese medium could be further supported with the help of the part
of the discourse that immediately follows, where a recapitulation
of the Buddha’s exposition by Sariputra reads as follows: “Indeed,
Blessed One, there are four unthinkables”, {12, 12, HPUAR]
JA5£.7 In comparison, the Buddha’s original statement that “there
are four unthinkable matters of the Tathagata that the Hinayanists

"8 This pattern is so much standard that variations can be a sign of transmission
errors; for a case study cf. Analayo 2012b: 134-137.

" EA 26.9 at T II 640a8.
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are unable to understand” reads as follows: U4 PUATT B E%
=, AE/NRATEEFN .S Removing the punctuation from the Chinese
and thus leaving the bare text in the way it would have been in the
original, brings to light the following parallelism:

R PUAA] Bk
kA PUASTET B

Keeping in mind that a copyist or reviser can be expected to read
an entire paragraph before copying it character by character, it
seems to me possible that the formulation #2545 PUANT] JEEE led to
the addition of 47k to A WA K. This would then have been
followed by adding F3E/NFEFTRER to arrive at the formulation 4l
A UA AT EGRR, AR/NRFTRER.

While it is of course impossible to be sure what really happened,
this hypothesis would explain the coming into being of the puzzling
statement that relates the four unthinkeables to the Tathagata, even
though only one of these can truly be considered a quality of the
Tathagata. While the four unthinkables listed in the Ekottarika-
agama — the world element, living beings, ndagas and the domain
of a Buddha — make sense as a list of topics unfit for reflection,
only the last of these four could be reckoned an unthinkable matter
of the Tathagata. The other three are not qualities of the Tathagata.
This gives the impression that the original passage would have just
listed the four unthinkables, to which the idea that these are in some
way related to the Tathagata and thus something the Hinayanists are
unable to understand was added subsequently.

If my hypothesis about the coming into being of this formulation
should be correct, then such an expansion of the text would have
taken place in the Chinese medium, as the juxtaposition of the two
passages above shows. In contrast, it would be rather improbable

% EA 26.9 at T II 640a4.
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for the same to happen in an Indic original, where the fact that the
Buddha is addressed in the vocative would not naturally give rise
to the idea to relate the term tathagata (412K) directly to the four
unthinkables.

In sum, it seems to me that the above indications make it
fairly probable that the reference to the Hinayana is an addition to
the discourse that took place in China. This suggestion is in fact
nothing new. In what to my knowledge is the first discussion of this
particular passage in Western scholarship, such a conclusion has
already been suggested by Deeg, who commented that the degrading
of the Hinayana in the present passage in the Ekottarika-agama is
probably a Chinese interpolation.?!

The Introduction to the Ekottarika-agama

The introduction to the Ekottarika-agama already provides a
canonical placing for Mahayana texts on their own in the Ksudraka
collection.?> Thus there would be little need to continue adding
Mahayana ideas to the Ekottarika-agama just in order to give them
canonical status. Now a theme quite prominent in the introduction
is the need to ensure the transmission of the Ekottarika-agama.
The recurrent emphasis on the great value of the Ekottarika-agama
and on the importance of it being remembered and recited employs
strategies similar to other Mahayana texts to ensure their own
transmission.

81 Deeg 2006: 112: “daher haben wir es hier wohl mit einer chinesischen
Interpolation zu tun”.

82 EA 1 at TII 550¢10; which brings to mind the conception of a bodhisattvapitaka,
on which cf. Pagel 1995.



32 ANALAYO

When viewed from the perspective of fourth and fifth century
China, the translation efforts during these times clearly document
that Mahayana texts were seen as highly interesting and worthy
of any effort at translation and study. Considered against this
background, the addenda of Mahayana ideas to the Ekottarika-
agama would make sense as an attempt to enhance the value of the
Ekottarika-agama in the contemporary Chinese setting, making it
more probable that this collection would be considered worthwhile
the effort of being copied and passed on.®

As already pointed out by Nattier (2012: 9), the Mahayana
elements in the Ekottarika-agama *“are not evenly distributed
throughout the agama ... they are especially prominent in the
introductory portion of the text.” This pattern can be exemplified by
a digital search for occurrences of key terminology in the collection.
The table below lists occurrences of the term bodhisattva, = [#
(except for instances where this refers to the pre-awakening period
of a specific Buddha), and references to the three vehicles, —3f,
including also references to the Mahayana or the Hinayana, K3
or /N3¢ % The references are placed in the right side column, while
the left side column indicates the fascicle in which they are found
(fascicles without any occurrence are not included). In each case, |
give only the first reference for a particular column (a, b, or c) of

8 The same would hold in general for places where Buddhism had recently
arrived and where the Mahayana was predominant. Since according to Dao’an’s
introduction to the Ekottarika-agama, T 11 549210 (cf. also T 2059 at T L 328b19),
the reciter of the Fkottarika-agama, Dharmanandin, came from Central Asia, a
scenario of this type could also have had an impact on the collection previous to
its arrival in China; on the predominance of Mahayana in Southern Central Asia
cf. Martini 2013

8 Regarding references to the Mahayana, it is noteworthy that the same term, X
FE, also occurs once in the Dirgha-agama by the same translator Zhd Fénian (%
f#7%), DA 2 at T1 12¢28, a version of the Mahaparinirvana-sitra, where it forms
part of a stanza that has no counterpart in the parallel versions; cf. Waldschmidt
1944: 65.
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each term, leaving out repetitions of the same term within the same
column in order to provide a survey that is not too influenced by
repetitive occurrences within the same paragraph.

Table: Survey of References to the Bodhisattva Ideal and the Yana
Conception in T 125

1 549¢09: [, 550a12: 3k, 550a12: Ef#, 550b04:
K, 550b29: =3, 550c10: K3, 550c24: ik

2 554¢27: =3
4 565a20: Eii#, 565¢18: =
5 570b16: =3

s

10 | 595b13: k3

11 | 599a07: i, 600b12: FE i, 601a04: i
15 | 622cl4: EfE

16 | 625c15: =3

18 | 639¢c25: =3, 640a04: /N3
19 | 645b01: EjE

24 | 674a07: =7

27 | 699a07: ¥Fj#

28 | 703b19: E i

32 | 723al8: Ei#, 723b25: E i
36 | 749cl6: Eijk

38 | 757al3: =3

41 | 773a23: =3

44 | 787c06: i, 788¢26: =3
45 | 792b12: =3k, 792c¢09: =T, 792¢17: Ej#
51 | 826b25: i
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In the above table the highest frequency of occurrences of the selected
terms are located in the introduction found in the first fascicle of the
Ekottarika-agama. While the distribution of Mahayana ideas over
the Ekottarika-agama obviously needs more detailed research and
the above is just meant to give a first impression, the occurrence of
key terms related to the bodhisattva path and the yana conception is
particularly prominent in the introductory section. A prominence of
Mahayana notions in the introduction would make sense as part of
an attempt to enhance the value of the collection and make sure it
will be passed on, as such an attempt would naturally focus on the
first part to be encountered by the reader who is about to form an
opinion of the value and interest of the collection.®

Such a scenario would concord with my finding published in
another paper that a whole discourse appears to have been added
to the Ekottarika-agama in China.®® In view of this precedent, it
seems possible that some of the more evolved Mahayana ideas
among the passages surveyed in this paper also made their way into
the Ekottarika-agama collection only in China.

85 While obviously more research on this introduction is required before being
able to reach some degree of certainty about its nature, for the time being a possible
scenario would be that this text has as its nucleus a commentarial exposition
similar to what is found at the outset of the commentary on the Digha-nikaya,
Sv I 2,10. This commentarial gloss provides some background to the canonical
collection on which it comments with the help of an account of the first sangiti, a
topic also taken up in the introduction to the Ekottarika-agama. Dharmanandin,
being a reciter of the Ekottarika-agama collection, may well have memorized
such basic information, in which case it would have been natural to include this
as an introduction at the time of translation. This introduction may then have
been ‘improved’ upon during a later revision by way of integrating Mahayana
material. Legittimo 2012: 361 comments that the *“’first introductory chapter’ is
highly particular ... as if it had been added to the collection to make it attractive
and / or to promote it.”

8 Analayo 2013.
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Conclusion

A perusal of the Ekottarika-agama brings to light several passages
that show the influence of Mahayana notions, in the sense of
employing yana terminology, reflecting the existence of the
developed bodhisattva ideal as a viable path in general, referring to
Maitreya as a bodhisattva and testifying to the notion that more than
one Buddha can live at the same time, albeit in different Buddha
fields. Closer inspection of one passage that employs the term
Hinayana makes it fairly probable that this passage became part of
the Ekottarika-agama only in China.

Abbreviations

AN Anguttara-nikaya

Ce Ceylonese ed.

D Derge edition

DA Dirgha-agama (T 1)
Dhs Dhammasangant

DN Drigha-nikaya

EA Ekottarika-agama (T 125)
MA Madhyama-agama (T 26)
Mhyv Mahavamsa

MN Majjhima-nikaya

Patis Patisambhidamagga

Pp Puggala-parniiatti

Q Peking edition

SA Samyukta-agama (T 99)
SA? partial Samyukta-agama (T 100)
SN Samyutta-nikaya

Sp Samantapasadika

Sv Sumangalavilasint

T Taisho edition (CBETA)
Th Theragatha

ud Udana

Vism  Visuddhimagga
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Abstract:

This article argues that through two pathways Buddhism can
afford elderly Buddhists in Singapore the leverage to cope with
loneliness. One pathway is concerned with social integration in
that the Buddhist community persistently offers opportunities for
cultivating and maintaining reliable social networks and sustainable
social roles. The other pathway lies in transcendent integration
inasmuch as Buddhism inherently accords a sense of transcendent
belonging and spiritual companionship that counteracts feelings of
isolation and loneliness. This article concludes with a discussion
of how to enhance the Buddhist loneliness-reduction function by
means of policy and practice.

Keywords: Buddhism, elderly loneliness, Singapore

Elderly loneliness is a reality rather than a myth in Singapore. This
may lead those who care about the well-being of aged Singaporeans
into thinking how to address and ameliorate elderly loneliness?
Segmented into three parts, this article argues that Buddhism can
provide the grist to older Singaporeans’ mills when they cope with
social attrition and loneliness. In the first part, several reasons
for elderly loneliness in Singapore are proposed. The second part
explores and elucidates double pathways Buddhism can offer
towards grappling with elderly loneliness. Some recommendations
on how to enhance the Buddhist loneliness-reduction function are
presented in the final part.
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Elderly Loneliness in Singapore

Older persons may be particularly in jeopardy of social isolation
and loneliness. This is partly because losses such as the loss of
loved ones or friends due to death and the loss of social engagement
because of immobility or unemployment are more likely to occur in
old age, putting older persons at risk for loneliness. In Singapore,
one of the most rapidly aging countries in the Asia Pacific region
(Mehta & Thang, 2008, p. 44)', many older persons are not immune
from loneliness (Ang, 1995, p. 95; The Sunday Times, 2012;
Wong & Verbrugge, 2008, p. 211). As Wong and Verbrugge (2008)
pointed out, “Singapore’s problem lies not just in rapid aging, but
in the numbers of elderly who live alone and do not benefit from
traditional avenues of social support” (p. 211). From an empirical
perspective, loneliness may negatively affect health and well-
being. For example, loneliness is correlated with morbidity such as
depression (Cacioppo, Hawkley, & Thisted, 2010) and heightened
systolic blood pressure (Hawkley, Thisted, Masi, & Cacioppo,2010),
and even with a higher risk for mortality (Luo, Hawkley, Waite,
& Cacioppo, 2012). In Singapore, loneliness, fear of becoming
a burden, and physical disease, according to Chia, Chia, and Tai
(2008), are three important factors responsible for elderly suicide.
To sum up, it seems clear that elderly loneliness in Singapore is
an issue that merits attention and action. To gain an insight into
this issue, we need to first identify and ascertain the reasons for its
existence. The following are three factors associated with the slice
of this reality.

' The number of elderly residents aged 65 and above accounted for 9.3% of
the Singapore population in 2011 (Department of Statistics, 2011, http://www.
singstat.gov.sg/stats/themes/people/elderly.pdf). The proportion was projected
to be 18.7% in the year 2030 (Ministry of Community Development, Youth
and Sports, 2009, http://appl.mcys.gov.sg/ResearchRoom/ResearchStatistics/
StatisticallndicatorsontheElderly.aspx).
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First, the government-directed urbanization and modernization
drive has catapulted Singapore from a primarily rural society to
a prosperous modern city-state, dramatically transforming the
Gemeinschaft-oriented life into the Gesellschaft-oriented life.
Gemeinschaft and Gesellschaft are two concepts formulated by
Toennies in 1887: Gemeinschaft is a relatively tight-knit community
seething and teeming with strong cultural traditions, societal nexuses,
and personal relations, which tends to be rural, while Gesellschaft
often refers to an urban society of people in which considerable social
diversity and impersonal relations lead to weak societal connections
(Goodman, 1992, p. 298). For elders trapped in such a Gesellschaft-
oriented society as Singapore, the satisfaction of their Gemeinschaft-
based socio-emotional needs is woefully beyond their reach. This is
mainly because Singapore’s urbanization and modernization have
broken Gemeinschaft-type social chains and spawned Gesellschaft-
based alienation and dehumanization. In particular, the urbanization
and modernization have disrupted the desire of older persons for
“external continuity” (Atchley, 1999, p. 53), especially in terms
of physical and social environments, thereby eroding their sense
of belonging and community. For example, governmental housing
policies as well as urban renewal programs have rendered many older
persons’ familiar environments defunct, in which they have invested
time, energy, and emotional involvement. Another example is that
the nuclear family model has gradually replaced the extended family
structure, undercutting adult children’s residential proximity and time
commitment to aging parents. To a great extent, this has reduced the
availability and accessibility of adult children’s emotional company
and psychological support for aging parents. The final example is
that intergenerational bonding is difficult to establish due mainly to
two facts. For one thing, the old generally embrace traditional values
while the young are increasingly influenced by western values. For
another, intergenerational interactions are stymied by an mounting
language barrier (Jernigan & Jernigan, 1992, p. 31). A good portion
of elderly Singaporeans do not understand and speak English, which
is the dominant language in Singapore, while younger generations
tend to use English. All these examples illustrate that many elderly
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Singaporeans have been under stress to adjust to considerable
changes in living arrangement, living environment, and lifestyle
that are prone to cause loneliness.

Second, there seems little doubt that ageism haunts and plagues
many older Singaporeans, which contributes to their marginalization.
In Singapore, instances of ageism transpire from time to time, which
may add stress to senior citizens, who have to tiptoe warily around
ageist pitfalls. For example, according to AsiaOne (Feb. 3,2012), the
residents from two HDB blocks in Woodlands objected to establishing
an elder care center at the void decks of these two blocks. One of
the reasons for such objection was their concern that the area might
witness more deaths. Another reason was their fear that its existence
might cause the depreciation of their property value. AsiaOne (Feb.
9, 2012) also reported that the residents from Toh Yi estate in Bukit
Timah were opposed to constructing a block of studio apartments in
the area intended to house senior citizens. One of the reasons cited
was that their public space might shrink. Such ageism would ostracize
older Singaporeans, making them feel abandoned and isolated.

Last but not least, role changes associated with aging may sap
older persons’ social identity and self-worth. Role theory proposes
two ways of role-related change that occur in the aging process: the
abandonment of social roles typifying adulthood, and the adoption
of novel roles suitable for late life (Jones, 1987, p. 83). However,
losing roles is more likely to happen than securing new roles (Kart,
1997, p. 200). In other words, it is highly likely that new roles
are not able to sufficiently make up for lost roles (Rosow, 1967,
p- 254). These role changes would adversely affect older persons’
social involvement and thus have much potential to inflict a sense
of alienation and loneliness upon them.

The above analysis suggests that in the Singapore context older
persons are susceptible to loneliness. For forlorn elderly Buddhists
in Singapore, the Buddhist lights, however, can be lamps upon their
lonely feet, leading them to circumvent loneliness.
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How can Buddhism Help to Cope with Elderly Loneliness?

There are two prominent pathways whereby elderly Buddhists can
come to grips with loneliness. First, religious involvement facilitates
social integration by providing access to religiously based social
networks and social roles. Second, religious involvement promotes
transcendent integration by affording a sense of belonging to a
transcendent community.

Religious involvement facilitates social integration

Social integration concerns “how the person is tied into the webs
of beliefs and action in his society” (Rosow, 1967 p. 9). Religious
involvement can offer dynamic opportunities for social integration
of older persons. From a functionalist point of view, Durkheim
argued that religion can reinforce social solidarity, social cohesion,
and social order (Ritzer, 2008). He highlighted the importance
of rituals by pointing out that participation in successful rituals
engenders feelings of group solidarity, collective effervescence, and
emotional energy (Collins, 2007, p. 29). According to Idler and Kasl
(1992), religion can fortify socio-emotional support by virtue of
fostering intimacy and belonging. In a similar vein, Atchley (2000,
p- 302) explained that religious participation can provide a sense of
belonging and security, and enrich social support resources whereby
to cope with crises and challenges. Kivett (1979) found that elders
tend to seek friendship and other loneliness-reducing resources
through religious institutions. Fernandez (1982, p. 47) observed that
older adults derive important socio-cultural support from religion. In
their research into the support systems among elderly Singaporeans,
Vasoo, Ngiam, and Cheung (2000) identified religious activity
participation as the most common way for elders to engage in age-
integrated activities. According to Mehta (1997, p. 111), group-level
religious activities can lessen the sense of isolation, heighten self-
esteem, and generate feelings of being liked and wanted. These
findings as well as other similar findings from an expanding corpus
of studies (e.g., Paloutzian & Ellison, 1982) suggest that religious
involvement is greatly conducive to social engagement.
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Religious involvement gave access to social networks

Elderly Buddhists in Singapore tend to establish and cultivate
their social networks through the Buddhist community (Xu &
Mehta,2003,p.494). Three factors may coalesce to account for why
they attach importance to religiously based social relationships.

First, religiously based social networks are perceived as
reliable. In general, individuals are inclined to associate with like-
minded persons (Goodman, 1992, P. 60). It is therefore hardly
surprising that elderly Buddhists in Singapore tend to develop
associations and friendships with coreligionists (Xu & Mehta,
2003, p. 495). The trustworthiness and reliability of such networks
may be underpinned by a common religious frame of reference
and a shared sense of solidarity and esprit de corps. According to
Atchley (2000, p. 124), individuals often confine their interactions
to trustworthy persons so as to buttress positive self-assessment in
emotional and moral terms. Anchoring themselves psychologically
to religiously homogeneous persons who are trustworthy, elderly
Buddhists can construct and maintain a positive sense of self.

Second, religiously based social networks are appraised as
meaningful. The socioemotional selectivity theory (Carstensen,
1991, 2006; Carstensen, Fung, & Charles, 2003) proposes
that a growing awareness of finitude of life accompanied by a
concomitant change in time perspective among the elderly
motivates them to be increasingly selective in social relationships
and goals. Being growingly engaged in social interaction
perceived as emotionally meaningful, they attempt to steer clear
of knowledge-oriented social contact (e.g., social relationships
aimed for information acquisition). This conscious selectivity
in social interaction, according to the theory, can facilitate the
regulation of affective states and optimize positive emotional
experiences. Thus, it may be regarded as an adaptive attempt of
older adults to cope with a subjective limited time horizon. In
Singapore, elderly Buddhists tend to maintain their emotional
equilibrium by developing emotional relationships through the
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Buddhist community. Underlying this tendency is their perception
that religiously oriented social relationships are more meaningful
than secular social relationships.

Third, elderly Buddhists’ Gemeinschaft-type socio-emotional
needs may be satisfied through religiously based social networks.
As White (1987) put it, older persons “do, in fact, have certain
concerns which are motivated by and express Gemeinschaft-like
feelings” (p. 198). It seems safe to say the Buddhist community in
Singapore is a Gemeinschaft-like community, where shared beliefs,
compassion, and loving kindness bond its members together,
creating and catalyzing opportunities for sharing and ventilating
feelings as well as for experiencing camaraderie and belonging.
Particularly noteworthy is that it shows respect and compassion
to older persons and displays unconditional acceptance of them,
regardless of their social status, age, gender, wealth, health,
and education. This is music to the ears of elderly Buddhists in
Singapore, who can then remove their psychological masks and
drop their psychological burdens, experiencing warmth, empathy,
comfort, security, and support in the Buddhist community.
Of practical significance here is that embeddedness in such a
receptive, supportive, and caring social milieu allows access to
religiously based social support. Numerous researchers (Moberg,
1997, pp. 193-194; McFadden, 1999, p. 1094; Koenig, 1994, p.
47) have highlighted the importance of religiously based social
support for older persons such as befriending, counseling, meal
provision, financial assistance, practical help, home visitation,
and information sharing. In general, receipt of necessary social
support is positively associated with one’s sense of well-being
(Atchley, 2000, p. 225).

The three reasons stated above may have galvanized elderly
Buddhists into weaving social webs through the Buddhist
community and into capitalizing on Buddhism-derived social
capital. This would help to ensure their reliable and meaningful
social engagement, meeting their socio-emotional needs.
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Religious involvement gives access to social roles

According to Atchley (2000, pp. 165-167), among the three
major adaptive approaches to the loss of not only roles but also
activities — substitution, consolidation, and disengagement,
consolidation seems to be the most common approach adopted
by older persons in that it maintains continuity for them as
well as those around them. Consolidation occurs when older
persons rearrange their time and energy as well as emotional
commitments among the roles and activities they have not lost
rather than seeking new roles and activities to make up for lost
roles and activities (Atchley, 2000, p. 165). In the Singapore
setting, elderly Buddhists are inclined to employ consolidation
by orchestrating daily life to pivot around religious pursuits.
Participation in organized religious activities, as Pargament, Van
Haitsma, and Ensing (1995, p.57) argued, affords elderly persons
a sustainable and viable social role. This is understandable if
we know that the Buddhist community is in the first place a
social entity, which, inter alia, carves out a social domain for
older persons to continue assuming their religiously based social
roles even though their other social roles are gradually eclipsed.
Elderly Buddhists can, by being actively involved in public
religious practices, gain an appreciable social scaffolding, which
prevents the disruption of their social engagement. “Continuity
of roles and activities is seen as an effective way to maintain
one’s capacity to meet socioemotional needs for interaction and
social support” (Atchley, 2000, p. 158). From an ecological
perspective, what a continuous Buddhist role can bring to them
is nothing less than a social “niche” fit for their “habitat” (social
and physical settings) (Hepworth et al., 2006, P. 17). It seems
safe to say that nowhere might religious participation be more
socially significant to them than in offering a Buddhist role.

Besides, there is little ambiguity that a religious life is not a
cloistered life, inasmuch as the daily enactment of religious life is
embedded in larger socio-cultural contexts. Buddhism facilitates older
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Buddhists’ transactions with social systems by providing expanded
and systemic perspectives on individuals, families, society, and the
universe and by inculcating such Buddhist notions as interdependence,
dependent origination, compassion, loving kindness, and collective
karma. From a Mahayana Buddhist perspective, collective interests
take precedence over individual interests. Thus, making individual
contributions to collective interests is expected; fulfilling individual
responsibilities for collective interests is sanctioned; and sacrificing
individual interests in favor of collective interests is encouraged. This
is best embodied in Bodhisattvas’ altruistic spirit and compassionate
behaviors. For elderly Buddhists who follow in Bodhisattvas’ steps,
one of the important compassionate behaviors they can engage in
is volunteering. Krause (2008, p. 137) gave three reasons for the
inclination of older persons to do volunteer work through religious
organizations. First, the current older cohort is more religiously
involved than the present young cohort. Second, all the main
world religions emphasize giving help to others. Lastly, religious
organizations often have an array of formal helping programs.
Putting a high premium on the value of compassion to others, the
Buddhist community in Singapore encourages elderly Buddhists
to get involved in society by, among others, providing numerous
volunteering opportunities. Not only would volunteer work assign
elderly Buddhists viable and meaningful social roles, keeping
them occupied and integrating them into society, it also would help
them maintain a sense of usefulness, self-worth, competence, and
continuity in this achievement-oriented and youth-centered society.
Furthermore, experiencing compassion for others’ suffering through
volunteerism may weaken the strength of the self concept, or at
least make one less preoccupied with the self concept (Salmon et
al.,2004, p. 435). Less egocentrism would presumably moderate the
bitterness of loneliness.

In a nutshell, for elderly Buddhists, the dynamics of religiously
based social integration provide opportunities for gaining access to
reliable social networks and viable social roles, thus sustaining a
sense of integration, continuity, and well-being.
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Buddhism promotes transcendent integration

Transcendent experiences are “potentially powerful agents of
integration and transformation that may significantly enhance
our psycho-social effectiveness, and thereby contribute to our
survival as a species” (Noble, as quoted in Waldron, 1998, p. 104).
Buddhism ipso facto connects elderly Buddhists to a transcendent
dimension sub specie aeternitatis, so that they can achieve
transcendent communion and integration with Buddhas and
Bodhisattvas without temporal and spatial limitations. Especially
important here is that the transcendent integration would foster
feelings of cosmic at-homeness and a sense of belonging to a
transcendent community (Xu & Mehta, 2003, p. 493) and nurture
feelings of being accepted, attended, and valued. Thus, being alone
is endowed with positive implications and ramifications, which,
in turn, can reasonably facilitate acceptance and appreciation of
the status quo without feeling victimized and enslaved by external
constraints. Therefore, it should come as no surprise that although
some elderly Buddhists in Singapore live alone, they actually
do not feel lonely but rather enjoy their sought-after freedom of
solitude (Xu & Mehta, 2003, p. 492).

In Singapore, it is not uncommon that physical disability or illness
force some elderly Buddhists to be increasingly or solely engaged
in private religious practices such as meditation. Herein, perhaps no
other way is better suited to such circumstances than connectedness
with a spiritually rich transcendent community that serves to loosen
the hold of loneliness. In other words, elderly Buddhists who are more
privately religious can still resort to the decidedly stable transcendent
connectivity to preserve an optimistic outlook and to stay impervious
to the extraneous constraints. The Duke Longitudinal Study of Aging
(Blazer & Palmore, 1976) revealed that while there may be a gradual
decline in religious activities in the aging process, there is stability
in religious attitudes. Also found was a positive correlation between
religious attitudes and adjustment outcomes, which may increase with
age (Blazer & Palmore, 1976). Believing that they can directly associate
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and communicate with a transcendent realm without let or hindrance
at any time and in any place, elderly Buddhists assign positive value
to introspective, contemplative, and meditative ways of practice. In
this case, personal direct communion with a transcendent community
would foster the transpersonal level of consciousness (Canda & Smith,
2001), and bolster a sense of intimacy with the transcendent. Such
unrestricted communion also constructively breaks the monotony and
tedium of being alone and clothes lives with a sense of peace, meaning,
and empowerment. Therefore, the communion would buffer and defuse
the effects of loneliness, at least for the time being. It is thus logical
that those who due to disability or personal preference do not appear
to be socially and physically active should not be counted as failures
(Moberg,1990, p. 8), and activism should by no means be viewed as the
only suitable pathway to successful aging (p. 11).

In summary, connectivity and communion with a transcendent
community can endow elderly Buddhists with a sense of spiritual
companionship and transcendent integration. This spawns their
reassurance and faith that they are not alone, thereby keeping
loneliness at bay.

Conclusions

Elderly loneliness poses much threat to the health and well-being
of older persons. In this sense, the importance of addressing elderly
loneliness cannot be overemphasized. This article delineates two
lines of argument to demonstrate that there is a possibility for
Buddhism to perform the loneliness-reduction function. One line
is that the Buddhist community goes a long way toward affording
elderly Buddhists reliable social networks and sustainable social
roles, which empowers and enables them to continue their social
engagement. The other line is that Buddhism is instrumental
in developing a sense of transcendent belonging and spiritual
communion that neutralizes isolation and loneliness. In a word,
Buddhism, by facilitating social and transcendent integration, can
steer elderly Buddhists through the course between the Scylla of
loneliness and the Charybdis of isolation. A caveat, however, is that
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albeit Buddhism may serve as an antidote to elderly loneliness, it
should not be viewed as a panacea for it.

Presented below are some recommendations on how to enhance
the loneliness-reduction function of Buddhism in terms of policy
and practice. At the policy level, notwithstanding Singapore claims
itself a secular country, “the Singapore government has wielded
significant influence on religious life in Singapore” (Tong, 2007,
p- 2). This would provide a benign political environment for
integrating older persons into society through religion. Although
it is still premature to formulate concrete policies with reasonable
certainty in this regard, there is reason for optimism. At this point in
time, policymakers need to understand and appreciate the Buddhist
loneliness-reduction function and to consider how to incorporate
religious themes into the aging policy in Singapore so as to help
mitigate elderly loneliness. Such questions are worth considering as
how to get Buddhist institutions increasingly involved in community
elder care, how to promote spiritual care in institutional facilities,
how to foster a sense of meaning in social engagement among older
adults, and how to empower lonely older persons.

In practice, the Buddhist community in Singapore needs to
affirm and validate elderly Buddhists’ vital roles in the community
proper. For example, the community can provide elderly Buddhists
with opportunities to be religious mentors, so that they can impart
their religious knowledge, experience, insight, and wisdom to
younger generations. The community can encourage and assist aged
Chinese Buddhists to be volunteers to stay connected with society.
The notions of collective karma, compassion, and loving-kindness
can be used to promote volunteering spirit and behavior, which
conforms to the policy of active ageing formulated and promoted by
MCYS (2012). Additionally, the Buddhist community in Singapore
needs to accommodate elderly Buddhists’ special needs, delivering
programs and services with a view to maintaining and enhancing
their social integration. For example, it can create physical barrier-
free environments for those disabled elderly to participate in religious
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activities; it can design and implement religious outreach programs
in favor of shut-ins. As a matter of fact, those who are home-bound
or institutionalized anticipate regular contacts with religious peers.
When these anticipations are not realized, they may feel abandoned
and their sense of self-worth may be then mercilessly undermined.
Thus, outreach activities such as regular home visits, telephone
contacts, spiritual support, and peer counseling can facilitate their
continued interactions with the Buddhist community without
having to lapse into loneliness when they are unable to engage in
public religious practices. Another area the Buddhist community in
Singapore can get involved in is to help elderly Buddhists use the
concept of dukkha to normalize and accept loneliness, viewing it as
an opportunity for spiritual cultivation and growth.
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Abstract

The earliest existing Chinese Buddhist manuscript found in
the world, the Buddhasamgtti-sitra, was excavated at Toyuq
in Turfan, and was dated the sixth year of Yuankang JCHE/NAF
(296 CE), in the Western Jin. It was a copy by Dharmaraksa’s
(384-433) monk disciple Zhu Fashou 7% . (Figurel, 1a) Who
was one of the distinctive Buddhist scribes in Dharmaraksa #%
757 translation team. During the period when Buddhism was
initially transmitted into China, historical documentation and
archaeological findings both demonstrated the sacred Buddhist
writing by Buddhist monk scribes from Central Asia played a
key role in transmission of Buddhism without borders. It also
enhanced producing the diversity and vigorous calligraphic
styles in China during 3™ to 5™ century. However, before the
20" century, early Buddhist scribes or foreign calligraphers were
unknown in history of Chinese calligraphy or official records.
This paper aims to examine the early sacred writing culture with
a broader and more in-depth study of the extent and nature of
the role of the Central Asian Buddhist scribes, as well as the
significance of their calligraphic expertise to the history of
Chinese calligraphers and calligraphy.

This article is a revised and expanded version of a paper entitled “The Sacred
Writing by Central Asian Buddhist Monks in China (3-5 C)”, published in the
Proceedings of the International Conference on Globalized Buddhism (May 21-
23,2012), Bumthang, Bhutan, Edited by Dasho Karma Ura and Dendup Chophel,
The Centre for Bhutan Studies, Thimphu, Bhutan, pp. 284-318.
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1. Introduction :

In the early 20" century, as many as 100,700 Buddhist manuscripts
were excavated from Dunhuang and Turfan.' (Table 1) The time
span of the Dunhuang and Turfan Buddhist manuscripts runs from
the 3™ to the 13™ centuries which makes it extremely valuable for
the study of the historical, cultural, and religious development of
the Silk Road, as well as for the historical development of Chinese
calligraphy.

Table 1: Survey of number of Buddhist manuscripts excavated from
Dunhuang and Turfan?

Place China | Japan | Russia | Germany | UK | France | Others | Total
Dunhang 19,000 | 1,000 | 19,000 13,300 | 6,000 58,300
Manuscripts

Turfan 12,000 | 8,000 20000° | 276 2,003* | 42,400
Manuscripts

! See Guo Feng FP#8, 1991. ( BURPTIRH UM — M2 &85 ) (General
Statistics of Documents Unearthed from Dunhuang and the Western Region),
(CHURELEA] ) (Journal of Dunhuang Studies), 1991-1, pp. 63-76. The exact
total number of the Turfan and Dunhuang manuscripts is still a mystery because
the manuscripts were scattered in different countries’ collections, some were lost,
and some are in private collections and unpublished. The data is mainly based on
the statistics provided in Guo Feng 1991, Fang Guangchang J5 #%#5 2003, and Xia
Shengping X 4= 2008.

2 Ibid.
% 3,400 pieces in Chinese.

41,917 pieces in Chinese, Finland collection.
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Among these numerous manuscripts, the earliest existing Chinese
Buddhist manuscript found in the world, the Buddhasamgrti-siitra,
was excavated at Toyuq in Turfan, and was dated the sixth year of
Yuankang JCHEZSAE (296 CE), in the Western Jin. The manuscript
was first recorded in the Archive of Archeological Findings from
the Western Region (Seiiki koko zufu V3% [EEE)° by Otani
Kozui (K%t 1876-1948), a Japanese explorer, who conducted
archaeological explorations of the ancient Buddhist sites in Xinjiang,
Gansu, and Tibet three times between 1902 and 1914. It was a copy
written by Zhu Fashou 7%k .° (Figure 2) Who was one of the
bishou scribes in Dharmaraksa #47%# translation team.

The translation of Buddhist scriptures into Chinese was the
primary vehicle used to promote Buddhism from the early Eastern
Han period (ca.l1* century CE) onwards. During the initial stage,
Buddhist scriptures were still transmitted and translated orally.’
Before the invention of printing technology, ancient texts were all
copied or written by hand by scribes “xiejingsheng” % #¢4: F who

SANIERER, (PUlEIERS ) BT (HA. BIEERE, 19154E6H ), p. 3+4.
(The Archive of Archeological Findings from the Western Region — Seiiki koko

zufu).

¢ ChenGuocan FIJ%,1983, (nt48 3 /Y (AR ZAEAL) TR BL UG = 1%
Mk RREE NS ), (BUREFRT ) (Collected Articles on Dunhuang Studies)
1983-4,, p. 9

7 Ren Jiyu L&A, 1981. (HHEIMH S ) (History of Chinese Buddhism),
Vol.1, p.91, (Beijing: dtatE4h &R H ittt China Social Sciences Press)
The Indo-Scythians conquered Bactria in the 2™ century BCE, and accepted the
Bactrian culture. Buddhism was popular there at the end of the first century BCE.
It is probable that the Buddhist scriptures were orally transmitted into Chinese by
missionaries during that time.

8 The term “xiejingsheng % &4 or “jingsheng #4=” appeared in historical
documents and archaeological evidences later than “bishou 232>, Bishou %85%
(or Z4%) is the title of Buddhist scribe who takes down the oral recitation from
the translation master. In the early Buddhist translation team, “bishou” was a title
as well as a scribe who can write good calligraphy.
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were either Buddhist monks, lay persons, professional calligraphers
or scribes, named a “bishou %3z, %827, or “shoushou F3%.” In
the early Buddhist texts translation team, the translation work can
be basically divided into four parts, the main translator F5%, the
chuanyan 13735 (oral transmission), bishou 3% (write and record),
and quanzhu #1812 The bishou should have good technique of
writing Chinese calligraphy.'”

Having done careful research on numerous Buddhist manuscripts
in the Liishun Museum, Chinese scholar Wang Zhenfen T#k7¥
compared the calligraphy of the Buddhasamgtti-sitra and The Sitra
on the Metaphor Z£1§;4% , dated the first year of Ganlu in the Former
Qin 359 CE fiijZ H #% JC4E), (Figure 3) and identified the calligraphic
style of the Buddhasamgrtti-siitra by Buddhist monk scribe Zhu
Fashou as being in the Zhong You $fi#% tradition of calligraphy,'!
which was mainly used in writing official government documents
of the Western Jin, ‘Jinshu Zhengxie 52 1E%”", or “Zhengshu
Jinyan IEETHF 7.2 Owing to its authority, solemnity and faster
writing speed that the official style of calligraphy, Standard script,
was not only used by government officials but was also adopted for

® Wang, Wenyan T SCEH 2004, (ML 1757 ) A Study of Buddhist Text
Translation, (Gaoxiong: Fo guang shan wen jiao ji jin hui Publish). p.140.

10 Ji Xianlin ZEEM, 2007. (METHE) (Fo jiao shi wu i), Beijing:
Zhonghua shu ju, p.147..

"I By the time of the Western Jin Dynasty, Zhong You’s #fi# calligraphy of of
the standard script (zhangchengshu FF2) had been adopted as the government
official writing style. In the Western Jin, the zhangchengshu FF2£# in Zhong You
tradition was called ‘Jinshu Zhengxie 5 & 1E%5’, which was also used for writing
sacred Buddhists texts.

12 Wang, Zhenfen THRI%, 2006. (REPHEHITTHIANE (296 CE) HAKKGLEK
ez Ui ) . (Research on the Origin of Buddhist Scripture’s Style:Based on the
Manuscript of Buddhasamgrti-siitra Dated the 6th year of Yuankang Reign of the
Western Jin), (EiL#ET|) (Calligraphy Series, 2006-6, Vol. 94, ¥ it
Beijing: Cultural Relics Publishing House), p. 1.
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copying sacred books and writings, such as the Confucian classics
and Buddhist siitras, i.e., the Buddhasamgtti-sitra.."”

Reviewing literary evidences from CSZJJ that specifically
indicate that the calligraphic style used by Dharmaraksa and and
Gautama Samghadeva’s translation team before the 4" century was
that of the Western Jin language (1£#575), or the Standard script
zhengshu 1FE.#. Among which there are four stitras were written in
the Standard script of the Western Jin language. The data from Table
2, enables us to confidently conclude that the Standard script was
the main type of script used for copying Buddhist suitras before the

4t century.

Table 2: Sutras in Standard script in CSZJJ  H =it 4 )

Time | Buddhist Scribes Nationalities | Buddhist Sutra Calligraphic
style
284 | Rong Xiye oM % Chinese Yogacarabhimi Sitra Standard
Hou Wuying {3 (AR script IF i
290 | Zhu Taixuan #£K% . | Chinese Paiicavisati-sahasrika- Standard
Zhou Xuanming %W prajiiaparamita Sitra script 1F %
O

13° A more detailed research about the use of Standard script in Zhong You
tradition in the Eastern Han period, please see TSUI Chung-hui (2010), A Study
of Early Buddhist Scriptural Calligraphy—Based on Buddhist Manuscripts found
in Dunhuang and Turfan (3-5 C), PhD thesis, Centre of Buddhist Studies, The
University of Hong Kong, Hong Kong. Chapter 1.

4k (R ERGREET - OGRS =)  MERBE)IIR AT, UH
FTETLAFE (260 CE) HF 236 Byb M, HENEREM, FEEREE, AL+
=, ONTHESTS, CKE=4E (282 CE), B THUMEETEEE, REHAR
B, F=4F, HERE F, FEMBASEKEY, Y oFERA -1
H (291 CE) B BES4ER, S5IES, WA TR E, g
BB, R L LA L ISR, EE L+, Lo HEETAE T
—3F ., 7 (CSZJJ , CBETA,T55, no. 2145, p. 47, c11-28)
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291 | Nie Chengyuan g7k, | Chinese Tathagatamahkarudanirdesa | Standard
Nie Daozhen Zifi E Satra WARKEHE!LS script
EHEF
397 | Gautama Samghadeva | Chinese/ Madhyamagama Standard
(translation) Sogdian Hf gy 416 scriptiF 3
e
Daoci BEFZ
(Kang Hua Fffk,
Li Bao FHEH)
481 | Dharma-jatayasas Central India | Sutra of Innumerable Clerical
S MBE AR Meanings i #4517 Script A

2. Early Buddhist Scribes along the Silk Road

During the course of time, more and more Buddhist monks or
laymen from Central Asia played important roles in translating and
writing the Buddhist texts.'®* However, these scribes were largely

Bk i CHEGEER9) UUHOTAEFL A EH, BRSO, T
WIS, KARIACKR, NEEvRIE, EHIESE R, DHEH Z+=HiZ.
AEBL A, AR, AT, RIBRRRIGERDIL. T (CSZIY,
CBETA, T55, no. 2145, p. 63, b14-18)

10 9k . fadfi (SRR AE ) B9 RBTIVBRBRETETHZE T —H TH
(397 AD), JARGMFHGAR, BEIRA, SR rhRT S, SR E DM
N AR, SEAGIMER A B2, BINVPI B S =2, S Bk at
H, BROEREZFEANA ZTHE, BRI, BT LA fE, #HA
fh, AH T 2&, AHEtT—8ENTNE _THY, BN TS, Rk
HREIESE, NERFEHZE, HFEESRERM. 7 (CSZJJ, CBETA, T55,
no.2145,p. 64, all-20)

TGk i (SRR - MR BLATE T T) “ZARE L
#, AARY, Bkt T, EBz 0 BEEMEZ IS, Bogime:, %
ZFEER . RRBRT . MOt R, EE R, A SRR, IR
WIC=AE (481 CE) Eahari8RhE E4m, B M=y, MRV g
finpeBR4: , T-RERkE MRS . ” (CSZJJ, CBETA, TS5, no. 2145, p. 68, a29-b6)

% Ji Xianlin Z2FHk 2007, p.143.
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unknown in history. Who is their identity? If they were Chinese,
their calligraphic style could also have the same aesthetic qualities
of contemporary calligraphers who influenced them. If they were
foreign Buddhists scribes or monks, quite obviously it would take
a longer period of time for foreigners to practice and learn to write
Chinese calligraphy than a native Chinese. Who, then, played the
major role in teaching “foreign” Buddhist scribes to write Chinese
calligraphy?

According to a comprehensive survey which focuses on the
scribes (bishou %) or monks who were able to write or copy
Buddhist texts with Chinese calligraphy in early translation team in
and before the 5% century, from literary records such as CSZJJ (i}
=i HE), the GSZ (R4 1H), A History of the Development of the
Buddhist Canon from the Latter Han to the Sui Dynasties (JFEf{ =
#40), An Illustrated Record of Translated Scriptures Past and
Present (7 5-#%#8[H40), indicates that in the very early stages,
foreign monks assisted in the transcription of Buddhist texts by
local Chinese or monks. Historical documentation shows that an
increasing number of Central Asian Buddhist scribes joined the
translation team of DharmarakSa from the Western Jin. Of further
significance is that after the time of Zhu Fashou in 292 CE, increasing
number of some Central Asian Buddhist monks and scribes join the
translation team in the late 3™ to early 5™ centuries.!” (Table 3)

It is furthermore noteworthy that Dharmaraksa was assisted by a
group of various ethnics from Central Asia, India as well as native
Han Chinese. A multi-ethnic cultural translation team included
assistants or scribes from various geographical regions of Central
Asia.?

19 Wei Changhong Zi 4=t 1998, pp. 42-43.
2 Tbid.
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Through a preliminary data collection from literary records and
analysis of the Table 3, may classify the Buddhist scribes into three
categories according to various ethnicities: (1) Chinese Buddhist
scribes: the surnames of these scribes indicates they are Chinese; (2)
Buddhist scribes from the Western Region (including Sogdian): the
surnames of these scribes are Zhi 32, Zhu %%, Bo 5, Kang FE...; (3)
Uncertain ethnicity: their ethnicity cannot be identified from their
names. Based upon the above literary resources, information about
the Buddhist scribes and script forms used by the scribes when they
copied the siitras can be learned from its scrutiny.?! Although the
data in [Table 3] does not fully prove their geographical or ethnicity
origin, however, it shows the foreign influence to a certain degree.

Table 3: Ethnicity & number of Buddhist scribes in the translation
team

Date Translation team Buddhist Scribes Number of
scribes
C|W|U

Ca.I181 |AnXuvan %% Yan Fotiao i/ 1

ca-186 | Lokaksema i Foda ffi X, Mengfu 48, 2 1

Zhanglian 5% #
224 Wei Qinan #EAK4E Zhi Qian 33 (active 223-253 CE) 1
255 Zhi Qiangliangjie Zhu Daoxing " iH7& 1
SRR

266-308 | Dharmarakéa ¥ | Nie Chengyuan /Ki&, Zhang Xuanbo | 10 | 4 | 1
#Z1A, Sun Xiuda fA5£, Rong Xiye
28453 Hou Wuying f1E3E, Zhang
Shiming #&H:HH, Zhang Zhongzheng
R, Nie Daozhen s L, Zhe
Xianyuan #7827z, Zhu Fashou £ 3:15,
Bo Yuanxin 7 Ji{%, Zhi Fadu S,
Zhao Wenlong # ¥, Kang Shu K5k,
Bo Faju fii i

2 See Appendix 4 in TSUI Chung-hui (2010). PhD thesis, pp. 423-425.
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291 Zhu Shixing &+:47 | Zhu Taixuan K%,
Zhou Xuanming J& % ]
382-413 | Zhu Fonian i Tanjlng 25, Sengdao {42, Tanjiu 1|5
4257, Sengrui {481, Huili £,
Sengmao 1%, Daohan &,
Huisong 2 (from Gaochang)
383 Samghabhadra Huisong £, Zhimin 54, 1 1
fil it Zhao Wenye #fi 33
397-398 | Gautama Samghadeva | Daozuififil, Daoci % (%), 1|2
B Li Bao %7, Kang Hua Hifk (36 ()
398 Buddhabhadra Faye ¥:¥, Huiyi 238, Huiyan 2/ 3
Ca406 | Vimalaksa %A X | Huiguan Eifl 1
412 Kumarajiva J§EEZE {1 | Huigong FEZ4§, Sengqing 4 1| 14
Senggian 1%, Baodu £ ¥, Huijing
EHG, Faqin 13K, Daoliu 3# i,
Sengrui %1, Daohui 1%, Daobiao
i1, Daoheng i1, Sengzhao >
Tangui 2% Tanying 5,
Bo Huirong f} Z Al
423 Buddhajiva fi%kfl- | Daosheng i#/:, Huiyan it
421-439 | Dharmaksema {3 | Huisong £, Daolang &1, 1|2
Daoyang jH 3
439 Buddhavarman Daotai jfi 1

VR BEBUEE

(Symbols of Nationalities: C—Chinese; W-Western Region;

S-Sogdian; U-Uncertain)

2 gk . iy (O =SEEDAE ) 458, (CSZIJ, CBETA, TS5, no. 2145, p. 53, b3-11)



72 DR. TSUI CHUNGHUI

2.1. Chinese Buddhist Scribes

The first Buddhist monk to assist An Xuan %% (active 181 CE)
in the translating of Buddhist texts in the Eastern Han (25-220
CE), was the Chinese monk Yan Fotiao fi{#i# (ca.117-197 CE).”?
An Xuan was a Parthian merchant who went to Luoyang around
the reign of Emperor Ling (168-190 CE).>* Yan Fotiao joined
An Shigao and An Xuan to translate the sttras, and translated the
Ugradattapariprccha (Fajing jing 158i%£5). During the translation,
Yan Fotiao wrote down bishou %% the oral translation of An Xuan.
Just as Jan Nattier noted “a foreign upasaka whose knew both spoken
Chinese and the language of the source-text (presumably a Prakrit
vernacular) well enough to produce an oral Chinese translation of
the scripture, assisted by a Chinese monk whose literary education
was sufficient to enable him to record it in suitable prose.”?® In such
a small scale translation group, the quality of their translation was
praised by Sengyou, “...Yan Fotiao took down the dictation by An

» Yan Fotiao was also the first monk in the history of Chinese Buddhism.
CH =t s ) B:13: “Z B P Obad, ks, Lossse, s
3%, BREIE, SRS HIT 2 8RR, PhRERIE DL, SHERUE, 8
MAFEE, fFECEAR, BGEIE, e R IR o RG22 (A0 ff b 3 =
NMEGE, SERMEAE. 7 (CSZJJ, CBETA, TS5, no. 2145, p.96, al4-18)

% Ma Yong %, 1990. ( LM ARIEFLE N ) (Survey of Central Asian
People went to China during the Late Eastern Han) in P38 52 i ¥ % )
(Essays on History and Cultural Heritage of Western Region, 3C¥IHRRAL,
Beijing: Cultural Relics Publishing House), p. 5.

% Zurcher, 2007. The Buddhist Conquest of China: The Spread and Adaptation
of Buddhism in Early Medieval China. Leiden: EJ. Brill.p. 34, *.. the attribution
is confirmed by Kang Seng-hui FEf%®& (mid. 3" c.)’ of the Wu in the Three
Kingdoms Period.

% Jan Nattier, 2008. A guide to the earliest Chinese Buddhist translations :
texts from the Eastern Han “Dong Han” and Three Kingdoms “San Guo”
periods, Tokyo : International Research Institute for Advanced Buddhology, Soka
University. p. 90.
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Xuan %%, the language of what he transmitted was archaic but
achieved the meaning of Buddha’s doctrine”, (.. #FR [An Xuan %
K] NI, iz, MR, 2.

There were other Chinese scribes who assisted the foreign
monks during the initial stages. Among these were Meng Fu #iff,
Zhang Lian 5kj# , and Foda f# K, according to records from CSZJJ.
The Buddhist text translation teams were still on a small scale
during these early stages. In the translation team of Lokaksema %
i (ca.167 CE), and Zhu Shuofo, ¥ (active 178-189 CE), the
texts were translated by the two foreign monks and then written
down by the Chinese scribes Meng Fu #ifsi and Zhang Lian 5k
7# at Luoyang. The sutras included the Pratyutpannasamadhi-
sitra in 179 CE,” the Aksobhya-buddha-ksetra Sitra BB
#¢, and the Mahasamghata-stutra KAELE> ... etc., in 186 CE. The
translation team of two other Buddhist scribes consisted of Foda
f# K, and Lokaksema, who participated in the oral translation of
the Astasahasrika-prajiiaparamita Satra iBf7%¢ in 179 CE at
Pusasi F[#=F in the western Luoyang city.? Although Foda’s fffi K

7 fadh G EGTAE ) BT S IREGD A N AT SRS, e AR
TH/NH (179 CE), RAZZH AR IS5 B S L EN S, HXEEX
Wiz, WIS EAET UL, BEER, REFEORERZ, SRTE, K
W+ =4, MESFTRERELE, FAEE, BERMEMN, X5, #L=4F
BRI T/\A/\H (208 CE) ix#FEF K E. 7, (CSZJJ, CBETA, T55, no. 2145,
p. 48, c10-16)

B O ARRKEL) &1 WP, AT, BRATAETR IR B AL,
BURRIEAGRGH LS, SEAEE SAE Yy, DIEAT EATTAR BRI T 2,
T AR RN, IR R bR R B RS (=) e, BTG N2
&, WAAEGAMEN, "TAEEE kL EZ e, TR I A o A

2. 7, (GJYJTJ,CBETA, T55, no. 2151, p. 348, c6-20)

2 g i (SRR ) BTEATAUR A S M A A AE,
Whm ot L 8, RAAFRELWMRAE S #5830 B SR g [y R
LT, BB ERAEAR Y, I AR U T H U B P S
WM KEZ . ~ (CSZJJ, CBETA, T55,n0. 2145, p. 47, ¢5-9)
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nationality is unknown, Meng Fu #iff and Zhang Lian 5k7# were
native Chinese and pious Buddhists %15 1= of Henan Province.*

2.2. Cultural Influence from Central Asia

From the above discussion we know that when Buddhism was
transmitted to China from the Eastern Han onwards, many Buddhist
monks or laymen from Central Asia played important roles in
translating and writing the Buddhist texts.® Most Buddhist texts
were mainly introduced into China by Buddhist monks from the
Western Region, such as Kasyapa Matanga Jill#i# ZE i (active ca.67
CE-), Zhu Falan “27%kR (active ca.67 CE-), An Shigao Z 15
(d.ca.170 CE),** Lokaksema 3Zi# (or sZ ¥tz 147-185 CE)......
etc., from Yuezhi, Central India, Parthia, Kucha, or the ancient
Kushan Empire of the Central Asia.** Ji Xianlin suggested there are
sufficient evidences from linguistic research of Buddhist scriptures
which indicated that Kucha area bridged the culture of the Central
Asia and China.** Some scholars presumed that the Yuezhi were
probably a branch of the Tocharian, who were active between

% See Appendix 4 in TSUI Chung-hui (2010). PhD thesis, pp. 423-425.

31 Lin Meicun ARAFRS, 1995, (PUBCCHI—-1 R 555 FIRE00R ) (New
Theory of Civilization of the Western Region, Archaeology, Ethnicity, Language
and Religion), (Beijing : Dong fang chu ban she % J5 ! fiiitt, 1995), p. 4.

32 Chen,Kenneth K.S., 1964. Buddhism in China: a Historical Survey, Princeton
University Press, Princeton. p. 43. An Shigao %1l arrived at Luoyang during
the reign of Emperor Huan BEAE7 (ca.148 CE).

33 Mizuno, p. 45, “Lokakshema, who went to China at about the same time as
An Shigao, was born in Kushan, a large country that spread from Central Asia to
northwestern India and was the most powerful nation in the area. ... Lokakshema
went to China and at Luoyang translated into Chinese 12 scriptures in 27 fascicles.

3 Ji Xianlin ZEZHK, 1985, ( KFEVGIRELAE ) (Traveling Notes of the Western
Regions in Great Tang Dynasty), Zhonghua shu ju, Beijing, p. 2.
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Dunhuang and the Qilian Mountain.>> Due to their multicultural
background these Buddhist monks were quite familiar with the
various Central Asian languages. According to GSZ, Lokaksema
and Zhu Foshuo translated some Buddhist texts from Sanskrit to
Chinese {#3# %3 during Emperor Ling of the Eastern Han period.
However, according to archaeological evidences and academic
research, scholars speculated the earliest languages of Buddhist
scriptures probably used were Tocharian A (in Gaochang and
Qarasahr £7), and Tocharian B (which was popular in Kucha),
not Sanskrit or Pali.*

It is also noteworthy that the number of foreign Buddhist
monks gradually increased from the 3™ century onwards. Buddhist
translators or scribes’ nationalities can be traced from their family
names, since their various surnames represented their geographic
origins. Those Buddhist monks and translators might be good
with several different kinds of Central Asian languages as well as
Chinese.

However, what kind of Chinese writing script was adopted by
Buddhist monk translators to write down the sacred texts during
the period when Buddhism was initially transmitted into China?
According to Ouyang Zhongshi k51, “Clerical Script #5k
evolved gradually from Seal Script 27 and was in common use
among the people during the late Warring States period (221-207
BCE). It reached its mature stage after the reign of Han Emperor Wu
(140-87 BCE).”¥ Scholars such as Hua Rende #£ A\ {3 generally
believe that the gradual transformation of the mature Clerical Script

% Lin Meicun MAg#], 1995. pp. 3-4

3% Ji Xianlin, (PREBHUE ) in ( ERMEBATHRE HIEE ) |, JCETAHHIEEBE R
K, 1991, p.12.

37 Ouyang Zhongshi ExF5 41, 2008, Chinese Calligraphy, p. 59.

% Hua Rende EAfE, 2009, { 180 E2% LWL ) (History of Chinese
Calligraphy), 11 %728 H iitt: Education Press of Jiangsu Province. P. 15.
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% into Running Script 177, Draft Cursive Script T & and
Standard script 1E# during the middle to late Han dynasty (25-220
CE) constituted the first peak in the history of Chinese calligraphy
and exerted profound influence on the calligraphy of ensuing
generations. As such, it led to a bloom of calligraphers during the
Han Dynasty and marked the first peak period of calligraphy in
Chinese history.** (Figure 4)

Due to the different cultural and language backgrounds, at the
start the Buddhist scribes who assisted in writing the texts were
local Chinese. As Buddhism grew in popularity more foreign monks
or Buddhists also learned Chinese calligraphy as scribes and joined
translation teams or copied sStras for circulation. One must take
into consideration that it took time for foreign monks to become
proficient in writing Chinese calligraphy. Some of them were also
good in writing Chinese calligraphy because their ancestors had
immigrated to China generations previously, such as Kang Senghui
FEfE €, Zhi Qian ~Zik,* and Dharmaraks$a 2734 ... etc. They
learned Chinese calligraphy with the utmost devotion, respect, and
perseverance so that they may dedicate to spread the teachings of
the Buddha. These Buddhist monks, translators or scribes from the
Western Region really made great contributions to the transmission
of the doctrine of Buddhism in Chinese history. However, they were
largely unknown in the traditional history of Chinese calligraphy.

¥ Hua Rende #E Af#, 2009, pp. 14-15.

0 . it (O ZRECSE ) B 1330 HMESE S (CSZJJ, CBETA, T55, no. 2145,
p. 96, a22-28)

S et (O =ECSE ) %213, (CSZJJ,CBETA, T55,n0.2145,p. 97, ¢20-p.
98, ad).
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2.2.1. Zhi Qian %

One of the early foreign Buddhist upasaka translators Zhi Qian
5k (active 223-253 CE) was of Yuezhi origin*? during the end
of the Eastern Han until the period of the Three Kingdoms. Zhi
Qian’s ancestors had immigrated to China from Yuezhi in the time
of the Emperor Ling in the Eastern Han, 3% (r.156—189 CE).
As mentioned above, Jan Nattier also noted that “to be a member
in the translation team, one should “whose literary education was
sufficient to enable him to record it in suitable prose.” It may be
presumable that Zhi Qian had been well educated in the traditional
Chinese culture since childhood, and had also studied various
foreign languages when he reached adulthood. In the latter period
of the Emperor Xian of the Eastern Han B iR+ (r.189-220 CE),
when the Luoyang area was in chaos, Zhi Qian escaped to the Wu
Kingdom in the south.** In 224 CE, he joined the translation team
of Wei Qinan #E#K# and Zhu Jiangyan 2234 who were both from
India. These two Indian monks were not well versed in Chinese,
which left the assigned task of writing down Dhammapada in the
Chinese of the Wu Kingdom to Zhi Qian.** According to the CSZJJ,
Zhi Qian escaped together with a group of his countrymen to the
southern Wu Region during the latter period of the reign of the
Emperor Xian of the Eastern Han, r.189-220 CE, when chaos was
spreading in Luoyang throughout the northern area.

2 gk . EEs (E ) %1 (GSZ, CBETA, TS0, no. 2059, p. 325, al3-p. 326),

B - BEiE (REICRE LG ) 1 “SREIR AR (223 CE), VEHUT GRS
SO, TS, MEAEHRE, FRIRZ AR KaEE, SRR, B
B NER Y, R, REBZFERMEL, ShE-T UL —-AH
"o IR SCE, SETA, SRR G IR R R =5, 7
An Outline of Historical Researches into the Sakya Family Lineage (CBETA, T49,
no. 2037, p. 770, b20-26)

4 Ibid, same as footnote 41.
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To be a scholar or government official in ancient China, the
basic requirements are literacy and calligraphy. Zhi Qian was
renowned for his linguistic skills, being fluent in six languages. Zhi
Qian’s talent and abilities greatly impressed the ruler Sun Quan,
{71 (182-252 CE) of Wu and appointed him as a prince tutor.®
This record illustrates the very high level achievement of Zhi Qian’s
traditional Chinese literature and calligraphy so that he was invited
to be prince tutor in palace by Sun Quan.

The record in the An Outline of Historical Researches into the
Sakya Family Lineage (Shi shi ji gu lue, FEICAE TG ) * states that
Zhi Qian went to the southern Wu area from Luoyang between 189
and 220 CE. He translated 129 volumes bu # with a total of 152
fascicles juan # of Buddhist sutras,? fifty-three of which are still
in existence. Zhi Qian’s translation project was mainly carried out
in the south. Some early important texts, such as the Vimalakrrtti-
nirdesa-sitra #EFERS#E (T.474), and the Taizi ruiying bengi jing X
THi EA LS (T.185), were translated by Zhi Qian.*® There may
have been other scribes working together as a collaborative team to
assist in such a large project.

However, very little record is known about him and other foreign
monks in official Chinese history because they were foreigners.
There is no records about the scribes in Zhi Qian’s translation team.
Zhi Qian’s translations and transcriptions of Buddhist texts were
made in the south. Considering of writing down so many Buddhist

SO EE (RS B CEBORAL R A 5, AR L E R
2z, FERML, Mgy, mERg ALRES, B4 A5, R ER
i, ” (GSZ,CBETA, T50, no. 2059, p. 325, al3-p. 326),

4 Tbid, same as footnote 44.

47 For details of the number of Zhi Qian’s texts, please see Jan Nattier (2008),
pp- 121-122. The number of the texts are varied in different historical records as
well as modern scholarly research.

4 Jan Nattier (2008), p. 121
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texts, it arose our question of what kind of script that had been used
in Zhi Qian’s translation team ?

A comprehensive review of the Dunhuang and Turfan Buddhist
manuscripts did not find any fragments or manuscripts bearing
dates before 300 CE which were attributed the sttras translated by
Zhi Qian. The earliest extant dated Buddhist manuscript of a sStra
whose translation is attributed to Zhi Qian was dated to 368 and 373
CE in the Former Liang Fiji{i{ Dhammapada 1/7)%%. (Figure 5) The
calligraphic style of the manuscript of Dhammapada is very close
to a non-Buddhist text — the manuscript Biography of Sun Quan
(in History of the Kingdom of Wu) =[] RfAMEME, which was
unearthed from ancient city Yingsha # V>3 in Turfan in 1965 and
dated to the early fourth century. (Figure 5a, 5b) The calligraphy of
both manuscripts still retained strong implication with the archaic
style of bamboo slips in the Han dynasty.

As discussed above, the earliest Buddhist manuscript
Buddhasamgrtti-sitra was written in 296 CE in the Zhong You ##
¥ tradition of calligraphy. (Figure 6, Figure 6a) We observed that
some early fragments were Buddhist texts originally translated by
Zhi Qian and then copied in the Zhong You calligraphic tradition.
The calligraphy also preserved the archaic style of the usage of
bamboo slips during the Han dynasty.

As from the Eastern Han to the Three Kingdoms period was an
important turning point for the transformation of Chinese calligraphy
from the Clerical to Standard script. It is possible that the Zhong
You’s standard script was used by Zhi Qian to write down or copy
Buddhist texts. Because he received most of his formal education
in Central China where the influence of Zhong You calligraphy was
pervasive.*

# In the early period of translation Buddhist texts, Zhong You’s §fi%# standard
script was adopted in writing and copying the sacred texts. For details, please see
Tsui Chung-hui (2012), pp. 9-51.
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New evidence can be found from archaeological excavation in
20™ century, according to my research of early Buddhist scriptural
calligraphy, the mature Standard script of the Zhong You tradition
had been created in 176 CE during the Eastern Han period.®
Archaeological findings proved that it was adopted as government
official writing as well as for the public daily usage in north and
south China.

2.2.2. Zhu Fashou Z¥:H

According to a comprehensive survey from CSZJJ which focuses
on the foreign monk translators and scribes in and before the 5™
C (Table 2), historical documentation shows that an increasing
number of foreign Buddhist scribes joined the translation team
of Dharmarak$a from the Western Jin. Of further significance is
that after the time of Zhu Fashou in 292 CE, more foreign scribes
had acquired the ability to write Chinese calligraphy and join the
translation team in the late 3 to early 5™ centuries.

The Buddhist manuscript, Buddhasamgtti-sitra, was excavated
at Turfan in the early 20" century. This manuscript has been
determined to be the earliest Chinese Buddhist manuscript in
existence, translated by Dharmarak$a and written by his disciples,
Nie Chengyuan #i7Ki# (from Luoyang) and Zhu Fashou 251 .
It was written in the Western Jin style, using the Standard script
“zhengshu” of the Zhong You $f#% (ca.151-230 CE) tradition, dated
296 CE, four years later than the date of the original translation 292
CE. Hence, it was written about 60 years after Zhong You had passed
away. It is the earliest example discovered to date of the Standard
script style which includes the exact date and name written on paper
from the Western Jin period.>!

%0 See TSUI Chung-hui (2010). PhD thesis, Chapter 1.

3! Nishikawa, Yasushi, Nishikawa Yasushi chosakushii Vol.4, Seiiki shutsudo
Shindai bokuseki no shodoshiteki kenkyii VG )11 %, VGt 35 CRB PR EHE S 1)
h5E, VO3 4ELE v. 4, Tokyo: Nigensha, 1991-1993. p. 52.
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According to records in the CSZJJ Zhu Fashou =74 joined
Dharmaraka$ translation group three times. (Table 3) His first
joining was in 292 CE, at Luoyang, to translate the Buddhasamgrti-
sitra,’® his second in 294 CE (at Jiuquan %%, to translate
Acaladharmamudra Sutra B23EEN%%). And the third time was
to translate the Tathagatajianamudrasamadhi Satra &k ZE]
—BE& and Sarvavaipulyavidyasiddhi Sitra il as 5 5248
respectively.

Table 3: Main Buddhist scribes in Dharmaraks$a’s translation
team

(The scribes listed in the table who had joined the translation team
to write down more than two Buddhist sttras)

Buddhist Scribes Year | Satras

Nie Chengyuan, 266 | Suvikrantacinti-devaputra-pariprccha Sitra

MR AR

Nie Chengyuan, 286 | Paiicavim$ati-sahasrika-prajiaramita Siitra Y& By 4%
Nie Chengyuan, 286 | Saddharma-pundarika Sitra 1E5 3L

Nie Chengyuan, 289 | Vimaladattapariprccha Sitra S & 4%

Nie Daozhen Fifi B | 289 | Paramarthasamvrtisatyanirdesa Sitra SCHREA IR AL

Nie Daozhen 289 | Maiijusri§rivikurvanapanvarta Sitra 4%

Nie Daozhen 291 | Saramgamasamadhi Sitra ¥ =A%

Nie Chengyuan, 291 | Tathagatotpattisambhavanirdesa Sitra WA EHAS
Nie Daozhen

52 See Appendix 4 (Buddhist scribes/ calligraphic styles in translation teams,
181-439 CE) in TSUI Chung-hui (2010),. pp. 423-425.
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Nie Chengyuan 292 | Buddhasamgiti Siitra i B3

Zhu Fashou %3 ¥

Zhu Fashou 294 | Acaladharmamudra Stra BHEVEL

Zhu Fashou 294 | Tathagatajianamudrasamadhi Sitra e 20 = B4
Zhu Fashou 294 | Sarvavaipulyavidyasiddhi Satra Bt B
Nie Chengyuan 297 | Dasabhimika Sitra Wi fli— V)& £

In 292 CE, Zhu Fashou and Nie Chengyuan worked together to
write down the Buddhasamgtti-siitra at Luoyang i[5 . Because there
is no record of Nie Chengyuan traveling to Dunhuang or Jiuquan
%%, Chen Guocan PRE{EE speculates that the Buddhasamgiti-
siatra was copied by Zhu Fashou at Jiuquan first in 296 CE, and
then brought to Turfan subsequently.>* Thus, the manuscript
of the Buddhasamgrtti-sitra was probably a copy made by Zhu
Fashou primarily for circulation purposes. The colophon of the
Buddhasamgrti-siitra, is the earliest record of the transcription of
a Buddhist sttra into Chinese. The fragment is still well preserved
today, with 18 lines of characters written in ink, with five lines of
colophons with the dates, names of the scribes, number of characters,
and a wish for this sitra to be spread widely. It was recorded that:

“On the twelfth day of the first month of the second year of
the Yuan-kang (12" Jan. 292 CE), the Yuezhi bodhisattva
DharmarakSa (Fahu %), holding in his hand ...conferred

53 The data is based on the colophon inscription on the manuscript fragment of
Buddhasamgtti Sitra. (see Figure 1)

3 Chen Guocan FREIME, 1983. (k£ % ) 4 458 4 B Ok & £ 24 1k St 1 st
W ) |, (A Brief Examination of the Buddhasamgtti Satra Found at Turfan and
the sitra Translated by the Eminent Monk of Dunhuang Dharmaraksa), { UK
#7T]) (Collected Articles on Dunhuang Studies) Lanzhou, 1983—4, pp. 6-13.
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it upon Nie Chengyuan #%7&% and the upadhyaya, disciple,
§ramana Zhu Fashou =75 who took it down in writing bishou
Z&[[)). May this suitra be spread in ten directions [so that others]
will carry out the magnanimous [work of] conversion (Ffiil5A
1£) and quickly achieve.... this was copied on the eighteenth
day of the third month of the sixth year of the Yuankang reign
period (18" Mar., 296 CE). Altogether there are three scrolls and
twelve chapters totaling 19,596 characters.”>

“BRTARIEA +TH, HICEEEE T

PR MBS TP P Ak R
DRAEAT L T7, BRSAE, HAL

PI: ZAxc oW s e AN = B!

N=# (&) +-\mS—EILTHAILTRT

The inscription records that “Nie Chengyuan took down in
writing bishou;’’ and the upadhyaya disciple, Sramana Zhu Fashou
PP bi [wrote, copyl.” (FERFAEM LTI E).
(Figure 2)

Zhu Fashou deliberately wrote down his dedicatory prayer
(fayuanwen #FR3C) as a postscript of the Buddhasamgiti-sitra
which reads:

55 English translation after Boucher, Daniel J. PhD thesis p.81. Buddhist
translation procedures in third-century China: A study of Dharmaraksa and his
translation idiom, UNIVERSITY OF PENNSYLVANIA (0175), 1996.

56 Boucher, Daniel J.1996. p. 81, The character “#” was a writing error by
scribe. The correct character is “4” (scroll).

57 There is one character lost in this sentence, it could be “H#%” or “Z#%”.
Nie Chengyuan helped both dictation and writing down the translation from
Dharmarak$a 223 because he was also good in Sanskrit. { H =RBACEE )
B8 FROKRH TR, KEEE=A TR, BURB AL R
SNSRI . 7 (CSZJJ, TS5, 57 ¢19-21)
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“May this sttra be spread in the ten directions so that others will
carry out the magnanimous work of conversion G {il5Aft) and
quickly achieve...”

A close examination of the manuscript of the Buddhasamgrti-
siatra shows that it was copied in the very standard and reverent
format of Buddhist sitra calligraphy. Comparisons made with Zhu
Fashou’s calligraphy of the Buddhasamgtti-sitra show it too was
done in a very orderly and precise handwriting using the Standard
script. Each stroke was made in a very careful and deferential
manner. Zhu Fashou’s calligraphy was described by Sengyou in
Sengyou’s Catalogue as being, “very tidy calligraphy with a dense
structure 2 2% 5 This very short description of his calligraphy
reflected the sublimely spiritual world of a Buddhist monk as well as
a scribe. However, when examined more carefully, the calligraphy
of Zhu Fashou’s manuscript reveals a static, hesitant, and over-
cautious nature, one illustration being that the axis of the vertical
lines lack fluent flow (hangqi 175&) in the composition. This is
because the manuscript was a copy from a model (linxie %) and
not an original.

Meanwhile in 294 CE, Dharmaraksa %743 translated the
Acaladharmamudra Sitra HEIEEIZE, at Jiuquan R, with Ju
Fashou as his scribe. Ju Fashou’s written vow was “may the
profound dharma be disseminated in ten directions, and the great
vehicle established forever.”™ In the same year, the other two

S8 . fath (SRR ) BTN =R R S TN
R BURERV P kT, Ay e, LE—&, FLE, #@H
FE, HFEEE, REE, REsl, M (CSZJJ, CBETA, T55, no.
2145, p. 50, b12-p. 51, a5)

P B - fidh (L URGEAE ) BT IR ENACE AT b (XA, BT AR R S [ )
AR “TCRRIAET A T HH (294 CE), HIGEEI P2, R
RIS, BTk A2, SMER T T REFE L. T (CSZJ,
CBETA, T55, no. 2145, p. 51, b4-7)
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sitras Tathagatajianamudrasamadhi SStra i 2B =1£4%, and
Sarvavaipulyavidyasiddhi SStra Wh#i 55T 5B 48, were also
written down by Zhu Fashou. The written vow of Buddhasamgrti-
siatra and Acaladharmamudra Sitra is a decisive indicator that
Zhu Fashou was a well-trained professional Buddhist scribe who
adhered to a solemn bodhicitta (bodhayecittamparinamya) vow.

Turning back to the tradition of sacred writing culture, it raises
the question: who taught the foreign monks to write Chinese
calligraphy in the very early phase of Buddhist text translation
team? Was his teacher the senior scribe Nie Chengyuan, who had
been a member of Dharmaraks$a’s translation team for the longest
time? He was in fact the oldest and probably most skilled scribe
and calligrapher in the group, Nie Chengyuan certainly would
be a chief candidate. (Table 4) In order to clarify this point, we
comprehensively surveyed the records from CSZJJ of the important
Buddhist scribes who attended Dharmaraks$a’s translation team and
had written down at least two Buddhist sttras as listed in the Table
3 below.

From the Table 4, it clearly shows that the earliest record of Nie
Chengyuan #%7K %2 in CSZJJ was his translation of the Suvikrantac
intidevaputrapariprccha Satra ZHH K% in 266 CE, and the last
record was his translation of the Dasabhiimika Sitra Wi — V1% 48
in 297 CE. The time span of his membership of the translation team
was at least 30 years. According to CSZJJ,” Nie Chengyuan #% 7K 7
was intelligent and possessed a firm aspiration to help Dharmaraks$a
promote Buddhism. He and his son devoted most of their lives to

60 . it (I =EECAE ) B 13k REME L - RN P IS A A
AN, BEEEE, WAETERE, DEMEE, M _%, 4520
KA, RIESE A HE LR, EABELL2IEE.” (CSZJJ, CBETA,
T55, no. 2145, p. 97, c19-p. 98, b2)
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transcribing Buddhist texts.®! According to records in the LDSBJ %
Dharmarak$a’s translation project began in 265 CE, the first year of
the Taishi era, Emperor Wudi of the Western Jin & 77 K[ TCAE,
and lasted until 308 CE, the 2™ year of Yongjia, Emperor Huaidi
187 7K 5% —4F. A total of 154 sutras and 309 fascicles juan % were
translated by Dharmaraks§a. Much of the responsibility pertaining
to the assistance of the writing translation team was given to Nie
Chengyuan “ [ 3§ | {5 LaRE A EMMEIRZE (T49. 64 c19-
20)”.% who had been working as a scribe for nearly thirty years
before Zhu Fashou (292 CE), Bo Yuanxin FJG{5, Zhi Fadu %3
J (297 CE), Kang Shu FE%%, and Bo Faju #7545 (307 CE), joined
Dharmaraks$a’s translation team. Thirty years was unquestionably a
long enough period of time for a dedicated and talented individual
such as Nie Chengyuan to cultivate and achieve a very high level
of expertise and artistry. He was probably the teacher of the other
scribes, both Chinese and foreign monks. Who else amongst this
group was more qualified than he? Dharmaraksa translated these
sttras in Chang’an or Luoyang, two cities where Nie Chengyuan
was also active. His calligraphic training may have been directly
influenced by the Central China or Zhong You’s model calligraphy.

The aforementioned information indicates that Nie Chengyuan
was the oldest and most skilled scribe in Dharmarak§a’s translation
team and was active until the end of the 3™ century. There is a very
distinct possibility that he may have taught his students to write the

o Tbid.

2B - W (FIR=%4AL) 6 “HXEVYMEREER, B55#E, Ak
%, FEWEVEEUR =T ONBEE A E, KRR KA AR AL, AR,

R, BRI, BB RS R AR A, BRI ARG ICAE, EEw K
Fa AT, JLRIAE T G, AE L RRE R E IR, B, e G
MESEEE I —E N O, M SRR R — A B S E LG, H
FEIE 2%, XWDUEHE £, 7 (LDSBJ, CBETA, T49, no. 2034, p. 64, ¢14-20)

6 Ibid.
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sacred teachings of the Buddha in the standard or the clerical script.
We can reasonably assume that, after his death, Nie Chengyuan’s
calligraphy of these Buddhist texts would in fact be copied and
modeled by other scribes and Buddhists. It is also noteworthy that in
the above discussion of the scribes and early Buddhist calligraphy,
the written vow in the colophon of the Buddhasamgrtti-siitra (296
CE), and the Acaladharmamudra Siitra ¥27% %% (294 CE), written
by Zhu Fashou, Z £ without question proclaims that Zhu Fashou
was a well-trained professional Buddhist scribe.

In short, one of the most distinguished scribes, who worked as
a scribe in the translation team of Dharmarak$a #47%3#, was the
Chinese Buddhist scribe Nie Chengyuan #7k#2. He played an
extremely important role in the translation team of Dharmaraksa
because most of the translated texts were directly transcribed; or he
played some other role, in providing assistance to Dharmaraks$as’
translation team. His calligraphy was probably modeled and learned
by many foreign scribes in the translation team, and it may be
presumed that Nie Chengyuan’s own calligraphic style was similar
to the manuscript, the Buddhasamgtti-sitra, which was copied by
Zhu Fashou.

2.3. The Sogdian Buddhist Scribes

According to the GSZ & &1, in the Three Kingdoms period, (220—
280 CE), there were Buddhist monks from the Western Region of
Kangju with the family name of “Kang F&”or “An %" who were
skilled in Chinese calligraphy.®® They participated in translation
teams to be translators or scribes, such as Kang Senghui, A & (27—

¢ Wang Naidong EJ5HR 1991. {4582 s Bl | 5 1 85447 . PR i s 4 )
(Silk Road and Chinese Calligraphic Art: Outline History of Western Region
Calligraphy), #rm N\ R it Xinjiang People’s Publishing House, Wulumugi.
p-88.
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280 CE), a son of Sogdian merchant,®> whose ancestors came from
India and immigrated to Kangju HéJE in the Western Region for
generations.® (Table 4) Kang Senghui FE{# & was an accomplished
Buddhist monk with profound knowledge of traditional Chinese
culture and classics. The Sogdian Buddhist monks, Kang Shu J
7k, and Bo Faju i ¥:4E transcribed the Lalitavistarasitra 35S
in 308 CE. These surnames related to their geographical origins,
Bo Yuanxin f#JCf5F and Bo Faju 545, having the surname Bo
5, came from Kizil. Zhi Fadu’s %% surname indicates he
came from Yuezhi, and Kang Shu Fé¥#k, with the surname of Kang,
indicates he was a Sogdian from Kangju ¢ J%. Both Bo Yuanxin
Jtf5, and Zhi Fadu 275, collaborated with Nie Chengyuan 7&K
i® to transcribe the Dasabhamika-sitra Wiff—YI% 4% in 297 CE.

The colophon of the Lalitavistara Sitra from CSZJJ recorded :
“on the day uposadha %%, in the fifth month of the year wuchen
(i), the 2™ year of the Yongjia reign (308 CE), the bodhisattva
§ramana Fahu 757 was at the Tianshui Monastery, where he
held the foreign (hu-version) text in his hand, and delivered it
into Chinese orally. The §ramana Kangshu and Bo Faju were
scribes, and they wrote down the (bishou 2#3%) texts.”®’

65 Zh . filh (B TORGECAE )RR e LT RN, ERA, HAAHEEEE
Facht, 4T, THIET, UUEMRM, BB, mrER, BAGL
M sk B R 2, WA= N, K SCRIAR L T B v, i M ARk B S
W WPERMERRHIVL A, WARAME, SHCGERKL, JHRG RN, LIRS T4
(247 CE) Et¥, By FRFR4HE, 7 (CSZJJ, CBETA, T50, no. 2059, p.
325, al3—p. 326, b8)

% Ibid.

67 o o il (M SRR ) BTERRARSE S (CSZJJ, CBETA, TS5, no.
2145, p. 48, b28—l)
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CH =0G0AE ) BT REACEEE /N 7k T AF (308 CE) KR AE
R A AT, B v vk f%ﬂ(#, FHAAR, OFF
., WEZE, DPEK, BB,

Since both Kang Shu FE#%, who was Sogdian, and Bo Faju 7%
5, who came from the Western Region, joined the translation team
as scribes to transcribe the Buddhist texts into Chinese, they may
have learned and studied Chinese calligraphy previously for many
years.

A point to consider concerning the identity of the Buddhist
scribes from the list in Table 3, is that there was an increasing number
of scribes from the Western Region who joined Dharmaraks§a’s
translation group after Zhu Fashou L 1. From the late Eastern
Han onwards, the Sogdians immigrated to the Central Plain along
the Hexi Corridor and inter-married with the Chinese.®® They were
astute merchants conducting business along the Silk Road, and
were also accomplished horsemen, hunters, and craftsmen.® In the
Northern and Southern Dynasties, the term “Hu” ] or “Zhaowu
Jiuxing” M JLl:, referred to the nine family names of the Sogdians
and represented families of the same origin, Kangju, such as Kang
B, He {], Shi &2, Shi 47, Cao &, Mi >k, An “%...etc.”® (Table 4)

% Wu Yugui REE 1997, CHEIMERHINLZRKIEWIGY ) (Research on the
Sogdian An Family of Liangzhou), { JEW5Y ) Journal of Tang Studies, 1997-3,
Jt UK, Peiking University, Beijing. p. 303.

% It was said that Zhu Geliang # %% cooperated with Sogdians to defeat Cao
Cao & ## in the Three Kingdoms periods.

 Wu Yugui %% 3% 1997. p. 303.
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Table 4: The most common Sogdian surnames and their place of
origin :

(the region around Samarkand that straddles modern-day Tajikistan
and Uzbekistan)

Clan Chinese Regions in Central Asia

An % Bukhara

Cao w Kabudhan, Gubdan (north of the Zerafshan River)

He i Kushaniyah (between Samarkand and Bukhara)

Kan 55 Samarkand

Mi p/S Maimurgh (either southeast of the Zerafshan River or Panjikent)
Shi L Kesh (modern Shahrisabz)

Shi A Chach (modern Tashkent)

(From Valerie Hansen, The Impact of the Silk Road Trade on a
Local Community: The Turfan Oasis, 500-800, p.287)"!

According to records from Buddhist literary resources, some
types of script which were used for Buddhist calligraphy were
standard script Zhengshu 1E3 cursive .2, and cursive-clerical
Caoli H5#.? As cursive script was in the early 4" century that the
now famous and accomplished Wang Xizhi, 32 (ca.303-361
CE). Under the influence of cursive style by Wang Xizhi, a type
of faster writing “cursive-clerical” was developed. According
to the GSZ, there were two Sogdianas from the Western Region,

" Valerie HANSEN 2005, The Impact of the Silk Road Trade on a Local
Community: The Turfan Oasis, 500-800, Les Sogdiens en Chine, Paris : Ecole
francaise d’Extreme-Orient, p. 287

2 See Appendix 4 in TSUI Chung-hui (2010) PhD thesis, pp. 423-425.
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Kang Fashi ik and Kang Xin FET, contemporaries of Wang
Xizhi 22 (ca.303-361 CE), who were both famous for copying
Buddhist sitras and skilled at writing Caoli %¥%§. The public was
very impressed by their style of calligraphy. They had the ability
to copy the Wang Xizhi style so precisely that it was impossible
to distinguish theirs from the real thing.”” There are no existing
manuscripts or fragments of Kang Fashi FEi%i#k or Kang Xin FEHT
that have been found to date, but, given what is stated as historical
record, it may logically be presumed that the Buddhist scribes
from the Western Region were quite capable of writing Chinese
calligraphy in the 4™ century which was at an equally high level as
that of the calligraphic sage Wang Xizhi.

As legend has it, a copy of the Mahaprajiiaparamita Sitra
made in Standard script was written by a Sogdian Buddhist
monk, An Huize % %5H| (active ca. 307-313 CE, a contemporary
of Dharmarak$a). The “GSZ” states that’* An Huize was not a
scholarly and determined boy but, upon reaching adulthood, he
went on to become famous for his eloquence and skill at writing
Standard script calligraphy 1E# during the Yongjia reign at the
Dashi Monastery Kili=f in Luoyang.”” At one point he made a

gk ER g (R ) B4 CFREER (c.374) I FEZ ), MRS,
EIBRENT, U AR, SIS EA R, AL R, 26
B, XEBLHREZ, " (GSZ, CBETA, T50, no. 2059, p. 348, b2-7)

g B () 10 ERI, RFFICHE, A AP s R O Tk

W, EKEETR TN, R, BIRMEREEDmER, —Hi
SFPIRMATME, REERY, BAEZ, RANKEN, HHERIREAR
W, BIEEBKT, FAMEEMTRMLE N, G/ 6, FU/hE,
M5BT ak, FLH8RA, DL— 2 Bydcmg Jo AP 2200 B [OHEaE, A B VI 7 4¢
EIBE, 159 KPTIE, AARIEES, WM, kKB®RITNKPEZ,
[EL T RaRr o= N A T A N L o R S e e = DA
B, IR XA RS, M i, 7 (GSZ, CBETA, T50, no. 2059, p.
389, b9-22)

> Ibid.
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copy of the larger version of the Mahaprajaaparamita Sitra Ffih£§
(ST 5 % A 25 45, totaling ten volumes of work,’® on a particular
variety of very fine silk for the purpose of making it as an offering.
The characters of his writing were small, the size of beans, yet they
could still be clearly read.”” He sent his manuscript on silk as a gift
to a military general, Zhou Min J& [, who was a pious Buddhist in
the Western Jin.”® Every indication from historical records indicates
that An Huize studied and learned Chinese calligraphy during the
late 3 century in Central China. It would seem so unlikely as to
make it almost an impossibility that his Standard script calligraphic
style was not influenced by the Zhong You tradition.”

76 =

The larger version Mahaprajfiaparamita Stitra K /4§ copied by An Huize
was probably the version translated by Dharmaraksa ~%7%:## in 286 C.E., it was
Paficavim$ati-sahasrika-prajiaramity:# £¢ (T 222.8.147a-216b.) in ten fascicles
with a total of 25,000 lines.

77 Ibid, same as footnote 79.

R EH ESUERMR) 18 BRI, WA, BEEEE, HEk,
GRIR 2 BLASE AL P GE, FRA KM —3, VbR LR REEZ, X
AR, R, Bha BT RS, LR ATE
fargerr, BAFEEL, NRBEERBEE, RELHZ AL, MESRE,
R, SEME, —iiE, FSa s £ 30, EER, M
Kim—iBSrEs, )OFaEMN, BT, IR ERE, ks 2 ALk
B, &AM A M ESS, NEURZ DIEITR, BB AARREES, Kedik
BASZ A IKIEZ T, RNk, SRTEE Py, KR, BEW7EH
WA, BIORE, WERIAS, FURKTIESH, FrifFo R RE,
BEEMEZA RN, fn, BFEMETE, WHEEEmZ” (FYZL, CBETA,
T53,n0.2122, p. 417,b5-21)

7 Sun Chuanpo FREE, 2007, it JE 47 6 4 76 H 0w e 0 0 4
FERBARIR ) (Origin of the Calligraphy of the Buddhist Manuscripts of the
Northern Dynasty Unearthed from Turfan in Liishun Museum Collection), { X
HICY) ,2007-11, hitp://www.whj.dl.gov.cn/info/158883_179189.vm. “Hjir %
KRR E RO R LA mik . AR BT R, B
AR ER | AR NSRRI R R R, (A2 WGRE 21
EIRFEER A Ao, HZ LIBUE R R A A TIETE, R Kt &
AL R AR ) H AR B B R, 7
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3. Conclusion

In the history of Chinese calligraphy, the mature Clerical script
& gradually developed into the Running script 17, next
to Draft cursive script # %%, and then into Standard script 1E &
during the Eastern Han dynasty (25-220 CE), which marked the
first peak period of the development of calligraphy in Chinese
history. It occurred at that point in time when Buddhism was
introduced into China. Examining of the calligraphic styles of
Buddhist manuscripts based on an analysis of early Buddhist
scriptures before 500 CE and the calligraphic styles used by
Central Asian Buddhist translators, scribes or laymen in copying
Buddhist texts, various calligraphic styles were adopted in
copying Buddhist texts such as Standard script, running or
cursive scripts. Therefore, the Standard script in Zhong You
tradition was the main writing script form used in copying sacred
sttras before the 5" century.

Before the invention of printing technology, the ancient books,
or Buddhist texts, were all dependent on scribes for copying.
Despite their immeasurable importance, these scribes remain
unknown and were ignored by historians or art historians. In the
process of spreading Buddhism into China, Buddhist monks,
translators, scribes, and members of the laity joined translation
teams to translate, write down, or copy Buddhist texts. During
the initial stage, the scribes were mainly local Chinese. From the
late 3™ century and early 4™ century onwards, there were more
Buddhist scribes from Central Asia either joining the translation
team or copying Buddhist texts for circulation. As Chinese
calligraphy in the early Buddhist scribal culture received little
scholarly attention in the history of Buddhism. The discussion in
this paper is only a brief guide of Buddhist scribes and the scripts
used in early translation team. Based on the new excavations from
Dunhuang and Turfan, it still needs a further study of early dated
manuscripts to shed light of the sacred writing culture along the
Silk Road.



94 DR. TSUI CHUNGHUI

List of Abbreviation

Abbreviation | Titl of Books Chinese

GSZ Biography of Eminent Monks G

CSZ1J Compilation of Notes on the Translation of H =L
the Tripitaka

FYZL Pearl Forest in Dharma Garden (RN

LDSBJ The Record of the Historical Transmission of ER=HA
the Three Treasures

GIYITI An Illustrated Record of Translated Scriptures AR A
Past and Present

ZYXDSIML Catalogue of Buddhist Scriptures, Newly HIUHE B H 8%

Authorized during Zhen Yuan
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Figure 1. The -earliest existing Buddhist manuscript, the
Buddhasamgiti-siitra, 424 4E dated 296 CE, was found at the
Buddhist site, Toyuq, in Turfan in 1908 (From : Chinese Calligraphy,
p-147.)
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Figure 1a. Fragments of the Buddhasamgiti-sttra ## {3 ZL 4 4€, Ink
on paper.

Dated 296 CE (the 6™ year of Yuankang reign in the Western Jin P4
HICHE7N4E), excavated from Toyuq, Turfan.

(The picture was reconstructed from several fragments of the
Buddhasamgrti-siitra. The largest one on the left went missing after
it was first published in 1915 in the Seiiki koko zufu. The 14 smaller
fragments on the right were rediscovered during a research project
conducted by the Liishun Museum and the Ryukoku University
Library from 2003 to 2006.)

From : Jifg NE 147 6 6 55 1 73 SO PR 458845 (Selections of Chinese
Buddhist Manuscripts from Lushun Museum Collection) p.2
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Figure 2.The colophon of Buddhasamgrti-siitra.

From : Nigensha, 1967. Rikucho shakei sho 7555 £¢4E (Collection
of Buddhist Manuscripts of the Six Dynasties), p.1.
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Figure 3. The Siitra on the Metaphor,

Dated the first year of Ganlu reign in the Former Qin (359 CE).

359.24 x 239.3 mm, ink on paper, (figure from Chinese Calligraphy,

p-170)
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Clerical Script

VEL—> 2L —> XEET —>
207 BC-220 AD

Large Seal Script Small Seal Script

Oracle-Bone Bronze Script
1100~256 BC 221~207 BC

1400~1200 BC  1100~256 BC

Han Clerical Script ‘

Zhang Cao
Cursive Script

Cursive Script 4% #h 7E NS
(Jin-cao) Zhong You (151~230) Clerical Script

Semi-cursive Script

ARE

o FAE
Informal Running Script

Stone Script Standard Script
FEER
Jinshu Zhengxie

G aeqy

Wang Xizhi Buddhist Scribe’s

I EZ Calligraphic Style

W
Standard Scripts

Figure 4. Evolution of styles of Chinese calligraphy
The transformation of various scripts from Clerical Script in the

Han Dynasty
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Figure 5. Dhammapada 3:7]#%%, translation attributed to Zhi Qian

i)

135 cm x 24.9 cm, scroll, ink on yellow hemp paper #fR4C,
Gansu Provincial Museum collection,

From: Xu Zufan %%, 1985, (BUREHFHIELE) (Selection of
Dunhuang Manuscripts Calligraphy)



SILK ROAD AND EARLY BUDDHIST SCRIBAL CULTURE 105

Ak Bl
i B e
SRR
o B e 3

Figure 5a. Enlargement of calligraphy of Dhammapada 32:5] %8

# 3
7

fii
>
P

-

ﬁﬁ%ﬁ

L D
Bl

N

Figure 5b. Biography of Sun Quan

(in History of the Kingdom of Wu) =B 5% EFRREE, retaining
strong influence from the writing of bamboo slips.
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>

Figure 6. Portrait of Zhong You
From : Shodo zenshii, V.3, p.24.
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Figure 6a. Rubbing of Zhong You Memorial Recommending Jhi zhi
HEHZ, 12.6 x 404 cm

Wei of Three Kingdoms, 221 CE, was a work of the later phase by
Zhong You,

From Zhen Shang Zhai Tie B E 754, a model calligraphy book of
the Ming dynasty, Palace Museum, Beijing.
From : Shodo zenshii, V.3, p.111.
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Abstract

When Buddhism was first introduced into China, it faced challenges
from local Chinese culture, particularly Confucianism. The criticisms of
Confucian scholars were mainly on ethical grounds, because the Buddhist
way of life primarily focuses on individual liberation through moral
perfection, which is very different from Confucianism, which chiefly
focuses on family and society. In particular, the life of Buddhist monks,
who were required to be celibate, shave their heads, and leave their homes
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and families, was incompatible to Confucian practice of filial piety as found
in the Xiao Jing. This is reflected in the Mouzi Lihoulun, a book written in
the second century CE to refute such criticisms. Chinese Buddhists made
much effort in responding to such criticisms both in theory and practice.
As a result, Buddhism eventually has been accepted by Chinese society
as a religion that also teaches and practices of filial piety. However, the
incompatibility between Confucian and Buddhist concepts and practices
of filial piety is never solved as they are two different philosophical views
of life. Another force working against Buddhism in the Han dynasty was
the fact that Confucianism had become the dominant ideology of Chinese
society during this time. The idea of “ruling the state by using filial piety”
was conceived of and implemented in this dynasty and continued through
the Wei, Jin, Northern and Southern, Sui, and Tang dynasties till Ming and
Qing. Chinese Buddhists responded to the criticisms both in theoretical
argumentation and in practice. In theoretical argumentation, Chinese
Buddhists responded by (1) translations of and references to Buddhist stitras
that taught filial behavior, (2) writing scholarly refutations of the charges
of unfilial practices, such as the Mouzi Lihoulun and Qisong’s Xiao Lun,
and (3) interpreting Buddhist precepts as equal to the Confucian concept
of filial piety. In practice they responded by (1) composing apocryphal
scriptures, such as the Fumu Enzhong Jing, and (2) popularizing such
stories and parables as the Pusa Shanzi Jing and the Yulanpen Jing by ways
of public lectures, painted illustrations called Bianxiang or tableaus on
walls and silk, and annual celebration of the Yulanpen festival, popularly
known as the ghost festival. The first three were scholarly ways of dealing
with criticism, whereas the latter two were popular ways of responding on
the part of ordinary Chinese Buddhists. In this paper I will concentrate on
three ways of responding to Confucian criticism of Buddhist being unfilial
as I have already written separate papers for the other two: (1) translations
of and references to Buddhist sttras that taught filial behavior, (2) writing
scholarly refutations of the charges of unfilial practices, (3) popularizing
such stories and parables as the Pusa Shanzi Jing and the Yulanpen Jing.

Key Words: filial piety, Confucianism, Daoism, refutation, Yulanpen

Jing.
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Abstract:

This study deals with the concept of the Buddhist ‘Six Observance Days’
and a related belief. It investigates the connection between the ‘Three
Observance Days’ and the ‘Six Observance Days’ in some Chinese
Buddhist translations. It argues with the aid of the Pali literature that
rather than being results of Daoist influence, as suggested by some
Daoist scholars, both the concept of the Buddhist ‘Six Observance Days’
and the belief in the Four Great Kings’ inspection in the human world
on the observance days are Indian culture by origin. As an unintended
outcome, this study also indicates that a comparative study of Chinese
Buddhist translation and the Pali literature is quite significant to the
study of Buddhist literature as whole as well as to the study of the early
relation between Buddhism and Daoism in China.
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LB P 2 P T B RS TR 2 il U X S R R AT I A T O
(S o 3o 2 B AL %) 25 B i S 2 DR SE T P 7 1 280 S 0 DL 4 i
2240 o

TSR BE VY I de A A Y R BRI AE L Bk Tk B T
e, IRA+ I AT iR H A5 P56 B0 B3 O 1 P87 o
FX 2 MAFFERIE . ( 515-6)

bR T ERPIAER 2, PO R g A A S B0 E TR
o AR, A, W (a0 ) A CABHE ) #R
WEAAETEA, AE HARART AT, (B J5 fhHes R hE A+
PR, X EE RPN S AR E BTG, e
PO S E S REEARREE . (706)

BT AR A4 BG4, TRV O B 0 L 2 L Y 48 i R A
HB S BB L 5 7 Iy M (E WA AH R 2 b e e, i P AE FE LT
(egalitarianism ) (40 (L% ) TRIREBRAMHME) . Bt
DR A (I CHEEERS 4 ) s AT DAk G N B
1) CIRECEEERTANE 5T Can CRTsRBEZE ) ok BT
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FER D NGOG ) “REEX”  (anti-intellectualism )
((ng) . (&N ) 5HEME RSz vt ST B2 A 30k
MRE) . BIMHZ, ZTLAXse gz 2 HA, w2 B AL
ENTARASCE R HAZRNEMN, EH NS 5000 i 5=
B — Bz 4k, (516-7)

PRI I R 9 s 0 2 SR RS 0 7 o 2 X6 K e 19 3k 442 i 1) F 5 T A
MR R RIS, R R, PR R (R
JBl, B ESFAE LR EAER, gtz 2
CRLR L E R AR ORI o (R 5 EDEE R e b 4t
FHEG, SRR Z I E 2R, kst “—3f” |, mRks
PR R R TR PR E A NE RV SRR
HhpEH T AE AR R B (RUEBE L 5 ) |, A5 R4 K 28Rk
25 WL rhOO] B Y PR AE S, B B R o R N X
T8, HAeRhEERE N H BN/ DEIRetT; mikgz i
TRmA S AR AR L —Z2 5 (Prabhutaratna ) —
B, Wik TARER RS L, B AT o W Rp
EHRIRFLMINLLLE, Mo R (R ) gaaE R,
BT 7 XoF ek 2 3 A VY Ty 2 ) R 3fe 28 L 1 i 5 BB ) A S R 1Y
K., (517)

WAER I T BRI, CABNZ: ) BRIA 588 AEA AL,
TE HAFEA AT, I HABARTG P07 1 d Sl iR ( BEBA $218
A Hh e R iE i dE A S, Heh o C 5
N7 AT I HAIEARIEZABEAT, MRS 5 mH A
AL BEUEAF RIS, 5 2R AR Y 55 T 5 i AT B
T5 N B bt o) RELAE 5 RO 32 S0, O gl i A B T2,
BARIIE =B et r:0) , o e R BEARE R, (HIFA
ZHEM,
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X R A 2 B P 2 LAY, BRI 24 it . e
iy R RE ST T NN E Py X (e ebonl 18 & S (U Ry e SE2eT R T RS
PR S &, JCIe BAE i b B AR ], FRATHRAS RE Z L iX 28
R RIRZ AT AE . (518-9)

355w (ke ) By

CHAZe ) AR BRI A — 3 i A AT &R Ty 5
AR TR e ERPIAET (RERE) Kz, HixH
SEIRORAEY, EEEICE R e X—&AFk.
TEIE 2 Z I ARA IR R R B RR, JURRE [ AR B i
B AR R, ANk T —SRECOVRER . BOAGOLETTZ
B dE I TORU R EAT IR Y e EE R . (5T10)

3.1. (R SCER SR CHiRfng: )

CHRZ: ) P EmwIEoL, B2 Se S/E—3 “ihas” ki
WATHBIOIFAERE . Z A A X [ PR R 78 b 28 19 SCRik
W sz, AR BT DRI Hh” ) HoUg 2 4k
B prukih, JEkZ&a T “fhZfk”  (satrafication ) A HUH T
M o (BU11-131E3) HXF (B ) , FRATTHATREH 2 1Y
I, e RBuFEAZ hgic &l “ih
27 WIBAAEAE T, HRIRNIARR UL gl R R iy g Jqm /7
Z, B/XERE M FE LR e A DL DR TR 208 O i AZ Ik
1, P FRA TR LF Joik o 2 8 X — R A,

It H A A BB AR 28 1) SR 2 DL B — 2 e 1) O = ik 1), A
J—H A RELE AR AR Z LA ey il , S AFACHE
JEARAk, . BECRAR R, B R XTERAS ]SS H AL AR
G, IR PR L XEESh I A IS E WA R T E
KEGHNE, (5114-15)
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b CHBNZE ) Wi, 2 I A AT AT ED BE AL AR A7 1,
HZADUEAR . —DEORAAEA A, BT AR AT DL IRATTAR ) 2
BERE B, ATEZ/NCE R, e H B ARG B i e o Bk
W2, g EHm s H, SfEEEAZ P NAET] . HEE
BRI, X LEREE S R A T R e . 3 BB A FRATTAF 5
CHBfEZ: ) ik T AN mR . (T115-16)

3.2. (fikngs ) Rk
CHRMMNZE ) BIRRASINT (HIIARS ) -

AY: (EEZ) (1322) , hZBE L X S5HhE ™
T2 TC180-1904E[A] 5% H

Dh: (B & #kn) g 474 ) (T323) , AU T24kde
T =R e 22 )i

R: (HBMK&ES) (T310[9]) , HZ MHEMGEE, HiFEREM
BOKR LAY, (1117, EIHI0)

Tib: Phags-pa Drag-shul-can-gyis zhus-pa zhes-bya-ba’i theg-
pa chen-po’i mdo (JUETHR 760[19]; fEA%hR[63]; ZSYERR[S1]; 2%
ETRRLL[19])

SEMIE R, B EEUAEAS

TES B

Dbhv: (THREDE) (T1521,26.20a-122¢) , BT
JCA02-4124F (A1 H o LIS AU SR 14— 17 5L 3250 2 Wi X b 445 K
WYAES| . JF B2 A B 2 f8 0y Z N T3 275 53 /b =1L
A, (7118-19)
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Siks: BRM (RFEZTREFEIE ) , Bl T AL, AE
FHRBIHWR14-161 2 AR TEAR . L& 7 8t 20 K sk o it 20 %)
WL T OIS . AE1058—10724F R i H B . P T IUE
(T1636,32.75b-145a) . AP RMEGIFEAW (HERED ) Z
2, (HIEM TEIEIEARNAE. (T119-20)

3.3. “fibin” my PR

TEREARA (RFEFFE L) 2P G &I TIK
Ugradattapariprcchafll13¥ Ugrapariprccha, Jf H It &M<
Z BB AR AT E . BT LABE AR (Y544 & Ugradatta
(¥ . Friginpdatta® M T . BT . itifZ ) £ ZUgragifd
PRWFTE o ABARE A AR . R SC N Sz, RT3
% AUgradattafIR I . 78 CIRBEZ ) Z b, AR 2 PRk
CET, XFERRMEE, BMREEREN T REEFHUgra 0]
M. XIARR” B, ZEDhFIRAZ H, #/E T 2w Ik B
A3 AR AR ) o T gECE ] B PE s Drag-shul-can, HJ “Mf
FEXIAE” , IR Ugra, Wi i 2 B ARAS T — 3
SRR HAFRA ‘Ugra’ , 1M ‘Ugradatta’ X~ 44 FRIRLF-1X 2 i
R O AW EAER IR ) EpEEA e, 7 (1121-22)

3.4. Grhapatill'JFr 'S

GrhapatiixX MRS HIRE “FE” , WERTE. —K5
ez 2Z rh AR )iz, ORI SARIN L B At iy B0 A . 7E
EADUEAZ R, ARERN CKRET , BiEEE e
FEBEIRAA a1 g a7 e I TR0 76 XS 0 Dy s 75 5 R i &

Ak 18 grhapati S H DU FXT W gahapati, Hoa EESHbAcI] W, AP
Tom “BEZENT , BONE M SR ZAXT THEANE ,



184 ko)

IR E L (R FRS I BAT — SRRk 1 5o . B SE,
PR R 40 BRE Z N, ST & USOK 2 B PR
K ((HhBORGAEREIL ) , 50214b) HRK, WiAEH A
Pk Bk, fEE AR A SR a2 g s R IR Y7
BORMRE AR BETT ZEs B, HgrhapatidHEC R IO H
R ABH BT ST BB, grhapatiif 2555 T-LE
Z—, FEMHETG CF 5= 2 P erhapati2 48 “SFEE 7 8% <55 Ji
m” 5 SHH, BAOEFPFEREMZ ) ISR & B HRIR
HUAFEB T

HRWFEMERERZN, HEXDNEEAELRZ LA —
AR ARG, Rigrhin, AL IR E 1 grhapati W) W a7 A
SR BIREZ R EE . (5123-24)

3.5, (R SCENPRRIN: LS SCA I SE

fmIAR FOEAE (A ) hAA B, a5t B, =z
Fift 22 L 27 PR R A el e A A X ST AR 3 AR A (R
AR CF S et L b, AL SR AR JERIRHC) 5 AEiE7E
A (BRI I RS s REBHEPIRN “KE”
PRI AT S F A CRRAZS ) 2 i ST Y 2 LRl 1 42 Jre R R
o ANad, ARSI IFAN 1 2 21 Jo R — 8 e 22 S o] 57 6 8 it 2
XERZER AL, (725-26)

3.6. 2

bz, UHRRFER s, HagmsidewE e, W—
g, 2 U D ARRMAGE , JF RV E 2 S0 S
FIMAZBSY , ARSI EZ A2 (B ) i
g, Wi R RO Y Dy QB2 ) o (BL287E4L) ik
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ARNFR CEARMBTIRIRAReL: ), MiiddrAag (Ao 2 i a2 g
freg) . VIR CRERE) Zh—a iy (i #2) ©

BRI BRI AT, R EENEE T E SR, Koy H
T AR AR N 4 . DT AMEAHE R, IBRER K
BT s M B A ST R H B T AR B R e 2 2 R A H B Y
grhapati, ABAREZIZUE, IANNREZ S TIUEPRZERR M, X0
AT DA DU A 280 S ek e 5 A% o 280 — A liE . ( 5129-32)

3.7. 180 CRFmer) 1y Chbngs )

EPE R ZZ T, CARmZ ) A CREMRE ) 2,
AP IH A S A — EATERE . TEEPREIESEZ P, Ratnakata (5
) RAENREZ 4, MEHEE e nERE, XA PR lE
BAERA (REMRZL) b (it i) (Kadyapaparivarta ) o
S RSV R E 2| /ATWWANS | /RN DE 585 Nl | o s SR QN (S 7=
1® ) RatnakutafRIRILJEHE X AL, MHOE P2 018 DAL,
P O — B L B oot 28 Sk . miGEmZ:, WA TTTiA
EErt i 2 TR RS . (5132-33)

M FC R OB (RERE) W ERE A4 2 )5 1)
RS, R PR SC (Bodhiruci ) SERL (ZAJL706-
T134F) o XERAIL49ER/NE, Hor 2288 H o2 g A LUHT 9 TH
Ve, D3 27 HR DU At £ 126 222 AT BA ) R I T

WAEHrEs (Marcelle Lalou ) BIBFSY, sERA (REHL)
AL FIR A DUPE, O BA e 28 LA 2 B4 N DOPRER IR A, 0T
A W I R Y 3 Rl AR R A2 B T DOER S . IBAE A 2
TEA DR AR, WAL EhL 2 4R R T 5 haafiE. (ot
34-36)
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3.8. AT b e

H1 T3 H AT A PO A Z 8] TE R B A LA SO R,
AT L i BRI I R S BE R Py s IF B, IR R
VA Bh 22 1 A AR — B R TRZR AR R, BRUIMLUL, LR A RETE
AT 53 W 22 WS A 22 2 BT (00 P B9 AR A i 2 ok 4 i i FH i A
AOARAS o TSz 2, AR A X DU A RRAS 22 [] ) 5% 2 GE 4 91 AR
JERRRR,

T4 3K PO A A $22 B IR [] HES) o0, AR A7 R R A0 2 i a4
FAS RO S TE S5 2 AW, B GG P s B, e i,
REILEMa—r, BEEBENLE, HaRrREmEERIK.
(1136-37)

3.9. G5k AU

BORFIRA IR, HI R s — BRI A
—Ab W R, B CGRBEL ) ZARMAFEER R ZR, T
T3 = A RASHERAE AR o ISP I3 2 PR DAy B RE 114 i 2 A
MR IZIE e M R Z )5, M52k, BARRARERE, BARL
JE R IRAS K 500 B T &b, HURBEVR I FLEANI YRR, LU=
TAEM K Z G Es Gy, ARSI Eib s K& Ja -t (5138)

xR, GEBRZ) WA SR EE, BRIERE
ARG Z HE MR o TN AR S, A dIE AR R LI 1)
2, =R, REMBRIEERE ST () ZEIAXT R

BIRA D 2R AR S FI AR, (B2 Jofm e, Wik
A A 2 U B IO Y RRAS AT 0l 50 1 IO AR DA A, RIS A =
g3, DURA AR B AP AR WA o3 i ML A4 AP AE , (HBER SR e
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fls A AN . (5139) (HILZE Y N A A AR AT LA R PR 45
Gk B S AN ZE R B AHSE N 2. (5139-40)

3.10. InkA] S Ak

BB E— FREN R 2 ML S RN (], — M, A = AR dE A]
BT . SMEIESE . NTEIESE . TR o AMEIES AR L E 2 5]
MR 8RBT MHERE . IR EE S . X iR Y
RAA AR E 28] DU V) R AR B0 S A, e DL s ol
AT RIZ A RCDUR I ] o W2RA R I oA A, A in]
DL 3k A 22 AR ol Fr) B MG 1]

WAEIESS AR R 5] T D5 e A5, DA SR T4
ity IR 22 i oA S ST A o AT SRR A2 1Y 55 — 28 N R IIE
P, W A v SR SR Y SELRRL L SRR I sl Y ke e R
G A] AR R RIS A AR Z A, ZOEEAE . ( 5141-42)

o e AT I A BRI DLy AT, S — A BRI A AT
i, TR S SO A Al BERR E HARAC. w AT, BhEGE
F O W RIS R T S A, B EOR SRR
PRMERYAETR o XAE, WERRBGTRA, —Bims, SOy HEHT
R RIS A, i — Ul AR

AT L BT IR LR, iy bR ERIR 1 A R i 1
R A i, —EArE s T, (5142-43)

Bar Casfnes ) wsMEIEdEm &, WA P EA, [
LLAETC180-1904F (] Y B, X a2 1Y 458 8 I ] I Je R R
Wah NIRRT S, CHBNZ: ) Wieh #2280 s st N 5
(HHRE . BaTXESE AP ARER WIS ) , ez Rl 1 i
BB RO —IRE, XRERL AT LU E 2SI T SR 15 A 2%
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AR ( Kanishka ) B2 R (AJ0/5 — 20 mpag i
284 ) o fEHE U, gt B AT HL R IH DOE  2e LB T N
W, S E SCZ TP A SR B H RSO (RETFR a2
L MK FR CSERVET ARG R SR I E T Bl ) 5 ik
AL LV (FHR RS RS kulaputra va kuladuhitr
va, WAl “HBFHELTF" WEERE MY ) 5 Hhks
PERNFH B E X AR B S ;R RAIXE S 1TIE, e (N
TR L) RIS BEFE, SONAEBTRIE O 7 AL ZiR %
AP HAD AT E RS BZsNEN S, IRAREIA i
Z5e B A TJE2004E 0 IEDUFRF R i th i i B Z —. B
TEARETE], ARG CAJai—thad” | e AR
R R CONTaE ) - OBRSf =k ) o CRTR M
2t ) SRR — e n O E £ (145-46 )

BT, WaZhd ek AR, giEsms, Wl
DU de A 2 AETE, MR . (g 2 v i 28 42 315 U5 1)
Vi, B . BT R RS B, A B IR 2 R
TR M. AR AR, TEERN T X 5EEEAZ T,
WA —APU “4K”  (aryavamsa ) , AL 5 DUPREE G
iy (BTS2 ) (T1) MG (O3 Fh k& A 55 06 1) 9 b 2 1) 3
) o MIARXTECE R CARIICE 25 ) Z b, WIPE TAETT, TSk
— UV LA S b HEER 2 A AR AT o R IB AR 2 e CABA
28 ) RN DIER R 2 h gL . (T146-47)

4. 550 (AP BTG (fikfngs ) = Jiikiei%iE

I FEARMACE AR T — AR FI AR B 2 Ak D s 2 g 5 T ik
WAL, AEFERDGEBEEA S, JEHIE =2 RS %

4.1. Uy )20 n)
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FERE T 2, IR S ds ks 2 B — A R AR
g . SR, Bha STk &R SA — AN Rk, RIgAR
SRR T IR — AR B, (HIREE R 5 R AR, Ik 219
FWR A WA E A R, I T AT B S A A Rbr 55
Hpay, AR ER LA F I RIB LR (E.Conze ) {4 % 3 Ffifii
AE THEIT . (5149-50)

HZ MR, MEFERI T —8aE A2 N, WS 5
K BIARTEE ,  AnSR A BRAE I T T A A i SOAS IR, AT RS2 e
KR [FIAE, WEORA LB AW R AIE T | TR 22
S, WREEA B i PR B AT BER e A BB, ( 5150-51)

5 UL EXSEAR L, B ]SR4T 22 B ad 2 BEE i 0 R — BB 2R SN
A8 5 B9 A FE BRI ABR N o T TE AR F R AR B CAB A
2 ) Wik, (551)

4.2. (fikngs ) SoACE ARS8

1 GEBLZE ) LG A Z h IR N 2, R U4/
Do BT RSy (B S IR R A B S ) o

SI3BLH IRy, Bz () ERE TR e m 2o H
FERNAR R MmO S, Wndstn | Mg BERRAE, DAV R MR
H Y52

§19Berhal, HWHIER S M EMAEN, LIRIEH IR ;

§31ECH 4B, ARINELFREERE, OhFEeRHRIEEES, T IRk
EHERAE;

§32B R ATIBER 7>, BEREHCRIEHT, 5 I P X A A 5
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§33BH I RER Iy, R (ARfnZ: ) A5, DO IRIL Y]
PEELZE LUBEIRBBIE | 0 B Oh sl A E ) 4 A ik BRI

DL selgn, JIRPREHE MR 1 A5 ARy, HARER AT 4
g ey AR, R E R IHARIARE . IS AR Ak i BE ], RE
SRZBIENN N TG L, RGN H B SORAT AWE? AEF A X
JEid R FUBATROLA, BV BRI — e 2 o T AR A AR
RS, BN —E A PR . OISR S A CRRA
28 ) BIRZEUEOARVIFEIIL, I A X ol e
HOUHR A R " b AT S e, IR TR A T CRRD
Z) WXCARE A, (551-53)

XU . B S S M ER (T153) 5 hEbr s 3
M oEd At (FE e . NIEE X RE RO mS %% ) (0
53-54) ; MABAMES|—BE (1154-55) ;5 HiAbaS . FEXSEIH A
Z, da R ZHOETT LI Y R L R BRI 1
K, (H155-59)

4.3. AN 54 5yl gtk

TR 2, RERIMESA S —Mal g HIIFRR Sk
ARG I, R R A AL ) A e A e S 7
PR AE S AR B A S X2 I A X RN E 5T, WNIE 22X e 3, LA
Foid B EE RO B A CBWlZ) Aan (BEEBEEA
KB, RTLARIE 2 A1 S 18 52 Tl n] BE I A AR AR REA R
AIRRAS ) o AR EVATITS , — Bl 2 o 2 L Y g RIS 5 e
WRASAH FURS I, A2 R R & R IR 2R, i (AR mZs ) 7Eit
5 T SCAR R LR s LR, S — BB R Y B RETE S AR TR
IF, — 28 RN O R N ) P s Bk S PR T
BB IRE N RRA . (T19-61)
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4.4. A Wi SCRR)IFRIECE

TEMh 22 2 20 22 J FE AN TR ROAS 22 [6) A5 1R 8 D Ity 24 A=
AERITE BT AR, etk (Bragpese) Dk (Eteg) o (Dtel-
62 ) 1 CHBNZE ) Y25 A Z a] S AR U i — 2, U i i i
RPN A2 S, B QLB ) TRBINAE A H SR 17 B4
K, MAEHERANER T2mhas, (Hid28 T 17 sa 2w
ARt AR BRI, (762-63 )

4.5. WRLIGAEDR S ) S BE et

KRB B2 IARZ N TR B U Z h el s R AR S
SCERAYAEIE (norm ), T 0 SR AR X SE AR 2 4 T sl i
HXFE, WREMLAE DT iRIE LRSI T B —J5i, T
BIEATHEZ, BT AR, RO EA R HE
WPt POMRIEAA BT, (M5 MR Z ik 2a A 3K
R FARR B AR TE D, WM oAt Al o Tk
XPENEE R BEERAT EAAAERIC R, W E R4 2R, (5163-64)

M A 2 /i, S0A REAR T pEiE (BB W oy “ K
I ) M Z MR T DG o BT AN R AR e R e LA K AT
1) 22 LAY BT B, 3 SRR AT 6 AR O B ) o T T B R
FRY ) 2 2 £ X SR RE, FEBEIR AR AR th T — R A A H
A4 L P SN, 33k 5k AT T ) o 2B F 5 B AT T ) 1 A R S

I3 -
4.5.1. JEJiifft ( The Principle of embarrassment )

I AR B ) SCRAR IR 2 — AR A e i 72 P i B i
FLLOHLN X S X XA TR I AR 5T A B AN
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W, A BRR AR KR AT RE R AL T8 7 IR R 2 A
et CONTRBer2e ) 2 h 4R BIAR 22 b BAE I AN i 2 28 g
JeEZE, B QERL) PRBIILENINIE LR, A AT AR
Gres g, JX SEHRAR R AT e S 124 R PAT A RO T e 2 i ) 7
2, HE AT AN DA BIRIE T LAt — KA. ( 5165-66 )

4.5.2.4EAHEHE ( The Principle of irrelevance )

R OLRSE Y (230 ) MR BB F A Z oA e s 1R
HEREEMAHRT XA H P RGE 1 FE IR A A e e B
o IR ZEB, (e CAHRLES ) Z iR — /e iR B ph e it
T RN BEY LR RERKE, MMERE . L, XBEC
W E R RUPAIRICHE, MR G R RSO0, HA e T
RET XA EA B EGE N

FIFERTEOL, 5 CHBAINGZS ) w8 2158 5% 00 20K HE W B ol 1
HBEE G LG, HAEH AR 2SR sl S SR A7 AE
AW A e 7 25 iy i — Rt S2BR . (5166-67)

4.5.3. PLiEfl (The Principle of counterargument)

RIS E B AR SO 8] R AN AR E R EAR” ol &
TN I, RULXLeRRIE 5 H sk AiE T, X
SERIR R Y AN MERSEAE, s (R
PR SR H XA DU b BT NS

MRAELLL CHRAZE ) 9], e an b S 3] 7 A B 22 16] 75 15 AR
PRGN, SRR I AT 3 Rl /DA RO 7 ] Ak
TRAFLIL B BLAFAE . ( 5167-68 )

4.5.4. HGUEYEHE (Principle of corroborating evidence )
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IR AR EE B AU BRI IESE s D Aok, o
BRI A o RV SE R L I ] 5 e
FAREFE R AL, EIXLEAPRE,  HEANZR R S AU A AT
ATREXTHATAIDTFTSLAHT PSP . ( 5168-69)

4.6. ROUEYERZ « X It ke

TN AR CARINES ) Z FPAR 2 I b o 22
BRI EI, PR A . E gl i . —SRAE . WD e
KM, FOX LS BRA o] LA =Rl e —, REIFZHE L
TERA TGN, Wb B 2R =, XLER AVEEIEA T
8, X SE e TR AR Rl e b i sk A S AP =, AR
HHLEX LS, HUCHBAIICE L A2, s X b 2 Y BE A A
it , WO AZ)F R Ko

XX BE Rl BE, VR AR T —A R, BIE G, XAk
RIZZHER B MAEARZhE RS 2 CHEA R,
W, SARJETX T PR i 4 Hm 52— DR A ; 56
=, BRIFHERSEPIUSA R X =S IELAT LUHR
Hruk bR B A . (5169-70)

4.7, — i AL BT DU iR E AR S B 2

T BecA Caing: ) fIERREIEAS, P b 50 R 1 2 ok
P, RUREI A AR ERAR g BT R, 0T 7 22 KA E X 489
VSRS RS S e IS B ) 1 DL i — A Tl

EBRARFR AT 5 3 LE K0 P R A DU EG 75 DU B AT Tk 17 2%
FE A M X X e P AR o B AT O X BB A AL A 2K
B, T 22 AN TR 9 1R 7 R ATT A b ool BE 8 7 (37 Ji i B R0
H0hzE RN
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MR EE 2 T — A5, A =D A — AN R e,
BIAY () “Bob (FE: B.OREIEUTT) K7 5 Dy “Ui1zZ
75 FIRAY YD LBR” X B OR” L )T O CXBRT RY
ENRETETR IRl it S8 XCBE S “artha”

Ve B4, A —DDURARR, BN R AL B,
TG AR A ] LAZ R, D) a] L o o $ofe 4 ve Lo 1Pk
(BL71-72)

5. 50U 4TS 5

TS A4 A 1 35 4 S 7 B [l ol 1 S5 g afe i ko, EEANSE )1 3
o JFHAR MM, A A2 s s i 2 A | A R
o TEMEZ R, VEE FEORAEMIRTI R “HEACH” SRAFFTIX
— [, (73-74)

5.0 SLYEWE - SRR Y A AL TR

BEs (k) 24, BRES BRI SR EZ, UE
TRET AR ISR RSO, VS RINIATE S B,
W ZE . HIXAD AR R CaBinZ: ) |8, mitkzh
FINEHZAIAET, IHFRARMIME . ERZERFIE . 1A
SR T 2B I EIVRE S O B R B A

117 75 S0 2T T Y 2 I 28 B AR X RO R K LA AR B
BEART TS “AEEEEAR” WEPEARRA W K (B RE] 7 — i an
XA IR SRR ) o XL AR, Tk E S, W
BAHER] ., (U174-75) B LA S A 200 0 5 3 18 skl =30 1
ik

5.2. fE% F*
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a2 CHRNZS ) AR REZE RS, I s —
AR EERER, RIfEZhIf RO $RRN” RS R AT
fapmspfige . AR S B ER SR 2, P U B T . Wk
SEAMATZ M BA AT AR, HRAM M RSEER, RIS b
I B RGN o X WA MERF HH 4518, ST S e () 325 594 T 3
RZAAA B AIBT B (9176 ) iX— i, FRABFE AR, X5t
5 rp R RUS H B R 8 R R 45 A AT A T BRI 2%

M L TF 52 D X S B AT I FE R EF AT & 552
[ BEREC R, 7E (AR ) A RaEd vk, s, ]
T EHIESFRE s IF MG &L T MR BOn R A n &
TS A M SNSRI N A E A, HIX A2 “9E A7
PIER R, SRR SR Z A O R , i AE 5 AR S A7
P BIMZ R RRROC R . X5 E k0% e f i 35 Xl .
(1L76-77)

MAEZ G LR ER, BAADREEY L, HrhRa T e
KRR “H7 FHRENIAHFET AR CRGE” (revulsion) Z
O, T T BB A A AR, AR 7 I 2R B A 35 L 1
FrRfE XS LT o 25— 71, FARIX BE R 5 s il 5 AL H:
KEERF, BI—I7iH, XHes Z N AR NN E S ETT.
AU AR BRGNS, RIS AR BERRIKIE 1%, Jf A
sz A, WIS BB vt (5177-78)

5.3. Fl B

TEXT H 5 R Rt 5 1R W G N B R AT BOC R I, (H
BOE AR A — BRI R B EAT DK, IR Eah g AT R 22
Ay, WEAERE TSR, BRibzAh, BRI, CABINZ ) thil 5
F BT O S AR AT AR IR A 2R I 5 A A 6 AR AR 2
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I H CARmZ: ) Z rh I JORE R, da R Bl 2 5K
FREIF A R NN EIE A & S B AT BHA, JF 5 H Al A
NZ PR T AR R RT . B CABANES ) i1 2 S e i AR 8
A, XTCIRR T [ AE SR P ARERAEH AR . (5179)

TRIR Efe 38 e CHBINZ ) F4R3 T — R 5 412 A
BT, FoX G (B4 ) DIVEULI, LB A RAS B 1
Z5, S (M=) , 71349,

S pR 2, T 2. A iR
(S PR v A (1l S BN RS O 1) B/ S e £ S (o D5 1
AR iEAT o AL . B . o FEFE L (T2,
19a28-h3)

M EBERT DLA I35 5547 & R M AR g —F, a5 2, X
WUEM] T P ESR R Nk . ZHETEENEE RS ToRE , RIS R
&S EARRE T A ZH, XK. 74h, mime 24 s
T, MeBehAR R CEpEEC (R CTIT LR ) R E g A b
W 2 ek R AL S TR, ((5T80-81)

SHN S AT R R CABMNZS ) PRAB M B B 225 AT AR, 1
e eI W B TR Z RS, R B T H AR T
M o AEXS T — 2R AR W 25 T A AR, RIVRESSH By
W EZ M X — GNP L e, TR HA
HERAR, (7182-83)

5.4. {BHA P F Ak S T AR

I 7 R AR TR S IR A R 1 52 ) R TR BEAE Hh A R R 2 5
7 P AR T AH O RS B BRI . IR TS IR R TR
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JEABR IR I ) R 3fe 54 S SR R B RO SRe, THT 2 4R E T
ChREZ: ) Z b s I A XA EO RS B B JF B HRTEZR
W LA AR FEIOR “—3” 5 RSR” W BRI, AR
RN RZR QEARZ) BIFEI, I R 27 B RE IO Y 5 28
PEME NG 2, BEBIFRA 250, ((5184-86)

TR A ERTEFARIR S BT AR T — S Z N, (B
HAREASA LR L/, o TABATIE BB A R I ok i 25
FEE . JFH., CHRMZ: ) Z oA 8 5ok B K AR v 58 B0 )
XWAEFEMRLEE FONASREZ pgrh T TIRZE . (7186-89 )

5.5. SFbe bk

T I T 2 31 B9 IR BEAE 5385 B A6 <7 B h 2 Rl 2 A A RN Z e
B2 74 (L, aranyaka) M AZRNZ A0, 78 CABAN
LD VEE SARTEYiUN: b TEe s S N Y (O T AR E |
R, (EARAAAR IS AT R TR ST e 2 R B BT 225 A7 . TR,
IR B SRR T N R s iR PR U ( 5189-93) |, iy —Ff
WHIE A CAREE AL, AR T B (Reginald
Ray ) WUME BRI UL, H—HNE EDGE 22 F AN G 30,
M UL ILA) o B Y BRIE F 20k [ 19944 1 AE BN Rk 2L
WoE: MR S A ESE ) L AREER S AL ( Buddhist
Saints in India: A Study in Buddhist Values & Orientations & Oxford
University Press). M43 i i IR IR AR rh s 25, Ao
J—FE, At A KR B O IR T <5 B 4 1 2 4 BB IF A A
RS A0 e S5 A A 2228, A g SRR 1 N i <7 A3 5 O
Z B 43 2L BT ISR AR IR . RS CHRIMEZS ) BT B ik i 1
DURFE , BHKEY BIE S EN T S S R . RO XA BE e 1 R
W55 524 T I AR B AE— A B D A BB BOE AT A L AN, R
AR N ICIE P I R2E R UK AT — DL A g BEIS sl fE , /D
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B CSFBET MR T BRI, R 5 ER] CARnE: ) Z
R L AT DU SN 5 TS AR DU A Sy <5 e 8 115 T8 IR ] DA
FEE, TR BT =T H B T 5B TR AT .
( 7193-96 )

5.6. M5 )t

s S, CARNE: ) Z b B — S, it
K. XL ARG F PR A ez, #BA R
M (EEAR TR T kuladuhitr (A ), (HIHERAR T,
BRI .

ROFAR R AL, Oy fEb 2z he Bl 2ok, FER
AT s LT, R A X S A EOR UE X AT
ERERT . EZY), BOVMI TR MR U R
AT IR AR AT S JFHARE E RS, XL RMR T
PERT b B L gettn . RAE XBIAE T, Rl Ao il
AR E RIS, i AR ) HEHs Z S ) T
TER G L AT E & b Watedire Caping ) mfEEE xR,
BT IS E W A% 1 A5 . (5196-97)

IF HARH A RN — 202, I E k30 Bl & 31 4 0 i
BT DR BEAR R 24, vTRUR I 2 N HLA7 19 o 35 B AIR
OB S M, BT Wupasaka (f%2%E ) | bhiksu ( FLE) |
arhant (BB ) #A 80t B 1EAR 4%, 1MiBuddha () F
bodhisattva ( F§* ) #A AL, Wl i NG F 50
KA, R T IS IR B oM . RS BT REYE

5 CaBfNZ: ) B9 BCAHTR, I RAREAN I JC T3 1 20 o M 1Y)
EIREERE AR, DL 23 B2 i 1 1) FH AR B AT 55 1k
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Mo RGO B ANEA OISR, AT RN, BEE KR
b GES , Lot B9 Ee A SR R . (5199-100)

5.7. 8518 IR S0P BB TS

HCMAIRMACE G2, CARnZ: ) SAFRATHEE “ME a4
VR —A~ AN TRl R B TR , (L R B — Al S i 5= AT
TRAG LR 2 I RO EDRE MR S0 T — B BT o XA St S 45 Ao
TR IR R K P A S e R <R il Z . (17100)

BIR CABNZ: ) 2 RIFESCHEER S MK &, HEHEME
F, EINKEENIZSE R LG ER R RSB, T
ChBfnz: )z, BN BR85S R AR AR I [F] fe ok,
H =3 Z E Bk A IEAEIE ., JF ARz, W st
WA BRI S). MAR, BAT—M A S A A7, &Eit
GRS B T ERE R, H R AR AR T AT R &
AR aE ., "Rz, Bz ) s n g
16 Ge M B AT ) — BERG 9%, Al AT SR b Tm] A B vy g AR
ELT] B IS g kB b (S ) AN ) T 3 G AN 3 53 34, FRATTE 31— A
BRI, (HIFRGH, BIEW IR H A A XA 8T 1 5 2L
PPE, 7 (D1101-102)

6. S ILRL: ERAIICEE: B IE R

1E CHBIMZ: ) Z rhIf R Irf BT & B EZ iz Z ik, T
EXTER G B EE T E T RGAR o BUBTVEE 15U H s 2 5
] DL 43 sz e FL b 20K R 1) s S TR A %88, (I103-
106)

6.1. i |- B
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1E AR ) Z e E B IOZFFF I aRE . =K, (B H
HEATEFATORM (T1107-108) 5 Hpsp+—k, Horb B xt
HOERZFETBARNIE (T107-111) 5 i, X&ETivgh
BN EEZ —, (B HE MRy 7 ik, I H A0
PLAAAEZ ) thayiam e X D52 B bR, 15 i 4 32 DU 58 4
ARGy (TU111-114) 5 N8R (11114-115) 5 A
PETASY, A CWZETILL (115-117) 5 BT
Zpkd (J117-121) o

6.2. INZE M2k

AR CHBANZS ) BT 1 K i IR e TE 5 B AR ] LUMEAT
775, (ELI AR T R MR W] T S AR h TBA T YA A5 Ao
B 2 ik T E L7 EAR T HR AR, ki ZUHE R AE R A& K e
170 IF HIBUGR IR A RESAF Em O Oh R, b 2 meWT AR R
FAEUHRE B O I 25 AT, AR IR IE . (51121-122)

MK IFEA SRR G BN IZ L LW B BT, MRz
REN B2 R e 2 b UL AR TR] e A S 7E e AR JEUE B SR LG
FIRE, TR ARG AT LARAGAT B AR BME R A dr A o (51122)

6.3. SFlBE 5

XTI EWERE T, (ENEG ) W —EERATRMENL, &R
SRIX L PRATTE A AR Z IR o2 8, H CABnZ: ) WA N
i HEARNLIZ H R [ A AR

6.3.1. PUfi

AR “ PR p e 8" Sk iFaryavamsa, XA TR DUE
CRE) gy “Btik” , QEEE) fF "2, 2k
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JpotBERT, (REME) PRl M7 . (BU1277E45) X
JEAR R B AR B A E AT S B, it R R A U ok
) PR o EREATE T LR PR, RIS B S 2 RS iE
MRAME T RIESK o

6.3.2. Bkfi:

TEFTA S BT A BlIR 2, ARAE 20 8 fe I A —Flr
Wik T CHRNES ) $FXPMAEBAT AR, MBI AR AT
BEIE A BLARS iy o BV Ak, WP 5 A R MR 2t 2 o s [ 31
SFBE, FEITk . SURAC 2 s AE

(AR R A, 8 DT b 34y B 57 T DL SEAT I e o 21 18
11, AR R R 20 B AT AR il 5 A4 AT B B — N, BRAE
BTG HILIURR IR 26 o MIERYE, B I AR 258
T IE 2R, O i A B R B, ARRAEMAEZ
JRJi AR 7

i)E, IRIRERSE Y, B % 2 ML M if) B MR I IR
AU OSSR RE I o H CARINZ ) HEL
SEfm AR A —&R . (T1130-131)

6.3.3. BEGL i A

AR A G B — A B U B AR R S, S AT AT LURET BT A
NI AE o (BIXS5 FATTH WA XS 35 554 T B BRAR AT 1 BOR Y
2, FAT— WA E AT AR A R M A FE X B A S, XA A
AR, SR AR . Aad, SRR T A B A i B RE
WRARFRAAER, T CARNZS ) WX Fh s S5 AY Sk

SIAVTIN A BRI S, 5 5947 B 2 H P 8] B e 5 57
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T SR AT TR AT 5 BRI il i 3245, BIEB AT
5 T H 28 R A T A O LR e L B O 2, AR R O
T, A BERIRE I ROZE R T . (51132)

CaBAmEZ: ) b8y, W5 NRREEE A, Hohi
FIARJER, s EF O 4o A2, mie o —2iE R
e XA IR e A 5 N HARe, TEitzs, LU
FARZ I — I R R J5 B ER BE b O SRe e e 2 vhy - R4 i R —
FIAS, RMEAT Z BT S8 e Fvda A, J& 8 TRk I R A
B, WEHERTE AR BGE R Z BT0E B C B T 5L IR A
( 71133-135)

6.3.4. DREFIAS

CHRAMEZS ) Z it — A~ BN A R PR B A T 3 IR iR
B, BRI R AR I A SFBER . X AT ] e i A B RN X
OAFEHL, AR S4B IR AR R TC S, TR se e il
R 7 RR B R ) A O BB TR I, B LU R H W)
FRABLE S I3y “F459”  (Hinayana) . ( 51135-136)

7. 585N FHRVEIERISEH . NEIIRE

e FE A, IR EKE AL 3 CRRNZ: ) Z 3k ok =
B IE O REAR G, BIFZemfla) . AUlAy B BE . RIS B0l A v
B 5 58 B ) 2R A

7.1. =3 RERR

CHRAM 2 ) Wi A Z h #A “ Rk ” w8 “ KIE”
( mahayana ) SARSCIRNE, XRUISATHRIC 2 M A1, IFH
IS UERAAT SE T BB A T Z 3 AT 5 B RS . (HIXIFA
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RMATR— DS R ATZHZL, Wi, I RO Byakik
7 U XA BT B S8 B B R el S v, TR SR LA T
FHHW T — DRI FHHL, 7

CABpmZE Y W33 (SRR, JEPRMEE R T iR e A HIGE
v TRESZMGE , PRI SR BRI 22 A VA TR SR B A S R T I
i, (71138-140)

CEZ, CABImZE ) N A H T AR, BIPEAR A R H A
LU BORA TR, 0] ST AR H AR . Skt
(AREESIR ) BIEPURRHE EIE ;SR 2 ny B 2R i
FREE . (BERE RSO E RORIEE I R — . (AR )
CRMARAN B Bt —4F ) A SRAT B 2Rl 25 22 35 3] — Al A 1) B
Ak, &4 RN’ (mahapurusa) [ “HH4F° (laksana), ¥l
— M SETE S BRI ST, UL T NS i R .
o B ER A DO LUAR e — B A, 33kt X DL AR R A I (]
R pE B T, 7 (51141)

7.2. BEAEAS T REFRTRBIR

e CHBMNEZS ) 2 rhads AN Wr s s 7 b AR 2 P ARMEZR A3 B 2R, X
AR PR g A 7 28 A T DGRt A RE R Ry B T,
HBPFO R A S, WEWRE A TBA MR LH2A
CUETEMRIR , X W R R 24 Iy AR BT, SOn 2R A5
AL LA TR R T AR DT BESEEL i HAR HE 2 — a1
S, 78 CHRNES ) hIFAJEBEE B A CA R AR . X
UG IS “ARBER AR, TR AUk TR 2
Ao IEWA e F R i, R — B A REAS BESRAT — Le ik s 2
SAEGER SCRE, T HAR 2 W AF iR . (( 71142-143)



204 ko)

7.3. FHEEM AL

FHPFEAN T E LK TR, TR AR WATE, W
JUAS ST CEE . B DL TCE A A R . IR AR AT Al
XS R AT S AR B A R BB AR AR I B DUR I L S — A
K. TORSEAYE RS IR TS A AR AT e AR ) — A
JREA, RIS AR A RO o R U RR T AX R B TR Dy i
FUBRAZ BT ARA BT, A BBAe T B b 1 3RAS B . HAT I 2 28
FERNT CARIMZ ) R 5 i A i, BBt Uik g
FATF IR AL SR IR, MR AR IR 25 B LR ARk 2R
P E T AN (51144-145)

T8 2 L T SR A 5 BT B Ay X 83 B2 AT 4 (1 INTE 3K 31 T g
MARZOA R« (FR2) 178 A S (i) #57 o Bamn7e
W28 22 gt A T 2 AR B ek, JF BA R RE Y3240 4F
Mk S BE AL Z B N Z AR B B O N B AT . TR
JSCHE P B RR 2, T LA DO AS 2% A AR A5 5 |
g1, Rl “DEC RS REAT . M) oI A BEE WA R
REDGER AT, M CHnT TSR Tz, (i146-
147)

7.4.

I

I

TE CHRNZE ) Z b3 5% & 2 T 46 v 7 Aij I 78 58 5 1 &R0,
I R B2 A 0 ) 58 40 A B, RS ATER . BRIk
ZAh, ez iR “FHR L7 (bodhicitta) JFAEZ T
PRI ERE R ORIESE A" |, i &R #UR
o A CABNE ) Z e se g 3 28] 7AW R, JfF HI Pk
AT LB W BB e e st R UL CFIRER ], EERIE f R
IR 5 UETAR G A — DA PR R, 07 R A o 2 K b e
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mItb A2 (ARG ) Y AU — A s A BRAR T 2
BYETREATTIAINPATH A, X/ DR E s i,
(T1147-151)

7.5. FHEERAL

R 22 B0ED i 2 2 e — 4, CARAMES ) AN R4 i 7 2
WE RSSO Bl LA E S B4 AR B0, hdnd
6. 10 ZES24M i 1 CHBAME: ) 5 ONT-ifAr 28 ) 214,
A BRI PIRAL, BIA TCiR ¥ . JFH., 78 CARnZ ) )
B i oy Ee b, WAKER AT LUE b 2h in 2en— i S84, BRH &K T
TER LR, (51151-152)

7.6. /N

1 CHRmZ ) 2, Mo s 2 A SR, (HHSOR 3
B BEEREPARE PG L, IF HAR PR 5 R &R
Bz BOmxf e Em T, oY B2 O REEEEZ P
YA THY, ERERCEEN . (171153-154)

7.7. ]

FSHE—FE, 783215 (upaya-kausalya, 287, HIVE “IX
527 ) A S BLAE — RSB I SRy A2 X AR 1006 0 52 R AL it 28
T, R RIE —Fh ABRZ B O R o (B —2E 5 B Y
KAz, i O /T8 ) Zrh, s g e 485 5>
P U HE PURRET, DA RSE R DI A H 1, JF HaxX o2& Az ]
IATR, FFRANBRCREWIEN . 1 CARINZ ) Z iy 7 E5 1y
WOE R R, RUAZE A 2 B DL Fh 7 B ke ik Op 5Ll fdh 2 GE
ZETH. (7154-156)
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B SRR g, o (ks ) M, CaBng: ) iy
D7 A8 35 15 2= /DA PSR AR R X, BRI  =Z2 vh i O ( 35 15 J2
“PRRE” Pl A AT IE YT AR PIBLE ZCR EEK ;T e
FRRAT N, DU M R AR AR SOR L . (11156)

7.8. Phbe S T4

R GEN g KAl 0 i T A B RE A 57 5 MR B B
SRR AR, (HAEEEEYGEZ N, SRR, FEre A, R
R R R T (g ) VR T R e 58 g2 AT
AL PSENN b O

TR A 251 5 ff e ) [e) AU AE A [R] Sefe 2 ot 2 BRI 28 (anis
wLL MG . VTR, ASEAE ) BN, IR EBETHTHE CEBM
) ZHWmk, (T1156-168)

7.9. 8518 BHUTAHRTTOC RMEE R

Wt BRI, IR A5, 7E CARINg ) It BeA X
HhrE 5T E Z AR OC R IS R AR RITE R . e = 04Kk
ATk R AR B, CARAMEZS ) sidRslHe i B O s AR 1
b, TIRAS AN IR RO SR . X S AR MR A, JUHE R
+ESGGERY “fb T X FR S BTERBE M A B SR EA THE K
25, (51168-170)

8. 55-bnt: GRS (fibfngs ) b T2

TERE A B IF IR &R0y, IR B s 08 CARANZE ) A W% Bl
ORI, MR —ARE R, O N 2 2 ik
N Ei X RIVAT X N 0 E T UER R -5 SR N T w S s ey
BREE R AT
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8.1. Rif “FHF”

BAR CHRAME ) A7 e A A Z R Iz AR e KR
( mahayana ) —ii], {H{EAFEREEIFEA X ARIE “TF
Fe” (hinayana, 204%. MCRIAHIRE “/hsfe” , (HULPEARSEUEDS
RORARE AR, ] B3R 5ET, RSN iR i 2
HY B YIRS

MR HEERAWR, R EHME “FHPFER”
( bodhisattvayana ) , P& “KIF” b ER, Il K" W
XPRETE R AT B, (T1172-173)

RS2 E] AR Ko™ —id], 2 CHBfmZ: ) Fra sl iisk
(14 25 I 5% 38 2 U D0 2 35 9% AR -5 7 I AR I S R Ak o i T 53 ”
— A B S AR, iR R S BE AR EL AR T 2 ST
ML, PR AR IRAR AT RES S — 2 f E BT 1487
AN —=5 T (BN ) Hh Tok= R AT XM A TS
TEPERIPRIE, 715 2 INF A4 8 ATk AT K e Bt — B Be . (51174)

8.2. BRHAY R T

WESRAE CHBIMZE ) v, 75 RS g2 45 A A O B AT 18 %
AR, Witz bl oA AR P Ry —
WMo HHER R A Z Pk g Z AR TR B Ak 3
7, WRE EEREX A N2, A R EEEE B
AT EIE , B BAT T IIE . 7 W R A B R A R ME— (A R
M HEbR, WHRAZPRAEEMRGHABITZE. (7174-175)

ELIE QAT T 84 A, M S SCAE B RE SR 30 OR ofe 4 2 22 g
ZHIHA . RZ g CBCE N T80 ) £ 2= RS /9K



208 ko)

CBrsRpELe ) #RAART S DUR R —MEMRIE KR Ao H s JFH
MATIE AN AR T NER R BB I RE ST, J2 A [ Sfe i AN 2
TR AR X e N IE A o Ll S U AE L R R b 28 ST
CHERE R 32 S R AR P AR S A LA R S
AR

CHBAMEZS ) HE 5 B B2 8 T o ARy R = 7 1
Mg, BAORILATE B )OS LY DB R, SRS R T
BRI, 0 CARIMEZS ) 2 A R A X D E S
I HA HA XS/ N A G315 . IR A B TR “BRIN” ik
T, B UL AR, ORISR B DUR T ELRT S DUR b A
Ao YE. Hik CAg ) X—R SE5EMH RN T A
RSELEYE, (T1175-176)

8.3. & Y pkke

AR 2Z AR G EhFE A 3240 8 . — VISR, ek
DURURE SRR, B CARINZ: ) Zrhdim i e — e mZ AR
TS, e “ =B @ (trikaya) , PLRCRAFERULH T
% ( Lokottaravadin ) FIHB{ KL B bl Bl TR A 2 . 7
Wz, Mgt T— A A AT RE AR B T, ST
REfE R A N T RESS Bt . S ULAHR , g 22 vl e i 75 55 A
e, MW, CHRMZE ) rhHEZs T8 5% A i JC I %)
TEtTZ IR, LA, HCRs a1, R
Z, XWHEGEMENEAAMN . (T1176-178)

8.4. VRN HiERE.Z 1A

waze, 7— M EMEERNHREX “2 k" (sunyata )
PTreihie . Hxr ARMEE, bR & R e AR L5



WA (B ZE CAMMERIRIG ) F Ayl . AFoE S HIPE) 209

Jrak, I BEAA SR A ARAS A Hp R 2K Sk 2 v B A 1 1B
FEFu, SRR AIRIEIZPE, (T1179-180)

ABAR R E 48 X R, RIFEd AR AE TH B —Leg i,
CRTRIfhE 2 ) Ak CRoRpEss ) 2, e gz rhas i)
BB A R I AR TR o o PERE S, CABAnZ ) AR
RTEFR G E, —B B EEE D d Ep®
BATIEA TR, J5 )OSR T — i i = X (8
HAES LU E ISR L) issh, 7 (51181-182)

8.5. BB FE

WA 2R AP IR R b IR I UL, 7 CABIIE: )
ZHEEERIE I S BRIk . FERAMIRRAS Z i, Ml X4 ia) 2
HREAT B . 25 FE R HE RS SR A BEFE A K Z 5 e B 205t
AT, BOMX AR AR R I R (e ) iy 2
AN BRI SRR BT AR, BRAE ORI AR B
CORECREE, MRS - MEEMNT) , EAGUE
B3k A B T, R BRIE 2 A 0wl Ze A BRI 38 AR i
B ERZ—. 7 (71182-184)

8.6. MLFEETE

BEY E R XA MR T RAGR Iz, MRS 2k 3
THEEAFHME . oAz g, ff (g ) RWIT
ANTHRE XA oK OB WL ST AT O, SRR LR A I 1 . 77
LA B SR E B T S i T R B A

JF BAE gL CARmZ: ) AR A Z )5 al U B, Tef 1)
WS, W il GRs ) Z2HIrRA R BRI 2 A
A THAEE, MITE S K B RRAS Z RO A TSR N A . w2
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Ui, HEERFENBERE KB AN Z R, XA T XA EAE R
— ] RS . (T1184-185)

7 L1 2 B SR IR R A Y T o b 22 LS 5 R S ek
RN, MREE AR . Oy oo 2t Lty W
BEAt s B AL | SRR A A R R . O BN FRATT EARE B AL
TSN Bepy Rt 2, FRATWENiZoR B TAE R (AN
S ARSI 5 00 2V B0 SOE A7 A, AE R 48 i 2 vh 28 9 ]
B e 5] ) , BB DI SRS (avadana ) SCHERAF G
PEPESCER. 7 (5T186)

8.7. *R i HbEED

KRIFABH A — A B RGO w2 8 R AT AR T 55 /b — R, X
IR bz R ERBRRET PhEE,  FCANBATSRRE b s T PE KAk
SRR TS| T BRI X L AE . X sk R AEIE R
SR, I H Py s sl A a] e UG B #0n R AN
Ao A IZ T RS BT RIS, T2 RSN
R, JSFHWA RS RS, (11187)

BrE CaBfnZ: ) =z, MZIRiXAE A RRE. JFH (AR
28 ) WVEE WIFRBUR B2 AR 2% FoRTEA TR M LA, Dt
AR H O Z A JCEAEAT St bR . (51188 )

8.8. XK _Lifi FipfE

KBTI CRFEE R AR AR M R, [
AR AT DLIE A A5 A A SR AT TR SRR A 1) 23 20 7, DS A T I
DURE . . HRRE . PSSR R GOMERT ] AR 25 . OF EHAERAY
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Abstract

On the basis of researching XU ZHEN TIAN ZI JING JI (<ZiH K
F£:ic>), some scholar firmly believed that ZHU FA HU (ZZE47)
was’t understand Chinese and he wouldn't live in DEUN HUANG
(#7J5) in his early life. Than he should be in CHANG AN (K%)
before he went to western regions etc. All these conclusion are totally
different from the Biography of ZHU FA HU in Collection of Records
Concerning the Translation of Tripitaka ({ H} =HiC4E)).

This paper makes a textual criticism and arrival at a conclusion that
XU ZHEN TIAN ZI JING JI (<ZEKFZIE>) is a self-
contradictory recode and has no any historical value.

Key words

ZHU FA HU (9" Dharmaraksa Collection of Records
Concerning the Translation of Tripitaka ( { i =ic%E) ) XU
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